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Abstract

This Bachelor Thesis will explore, in a case study, how Christian Indians perceive their daily
life situation in relation to the society in India at large, specifically focusing on verbal, written
and physical harassment by Hindu nationalists and how this affects their perception of their
own identity. Using a qualitative method, based on the hermeneutic-phenomenological
tradition, six semi-structured interviews have been held with a focus on, on the one hand,
which stereotypes of Christian Indians occur in Indian society, and on the other hand how this
affects the identity of the Christian Indians in relation to Indian citizenship, especially under
the influence of Hindu nationalists. The interviews have been held with representatives of
Christian organisations, churches and congregations, as well as a doctoral student. In the
results, eight stereotypes emerged where the majority of them were negative towards the
Christian Indians, where they are portrayed as strangers in Indian society, a threat to
Hinduism and especially to the caste system, they are considered immoral in their way of life,
disrespectful towards Hinduism and are considered to be western spies through the link with
western Christianity, where the most obvious stereotype of Hindu nationalists is that if you
are not Hindu, you are not Indian. The stereotypes affect the Christians identity and how they
see themselves as Indian citizens. Many Christian Indians fear for their lives, some have fled
abroad, others remain, setting their hopes on the promise of the Indian constitution to be a
secular state where also minorities are protected. Most Christian Indians are from the lower
castes, and they have felt a strength through the struggle of the Christian faith for justice,
equality and equal opportunities in India and where no one ultimately questions their identity

as both Christian and Indian.
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Kapitel 1

1.1 Bakgrund

For gemene man kopplas troligen indisk identitet och kultur samman med hinduism. Och en
stor del av befolkningen bade i nutid och historiskt &r ocksa hinduer, samtidigt som det ocksa
forekommer manga andra religiosa och kulturella minoriteter. Kristendomen har funnits i
landet atminstone sedan 200-talet och den indiska konstitutionen ar till sitt ursprung sekular.
Artikel 25 ger till exempel alla indier ratten till sin egen tro (The Constitution of
India,2022,5.14). Men sedan den brittiska kolonialismen har hindunationalistiska roster fatt
allt storre utrymme, vilket lett till att religiosa minoriteter pa olika satt trakasserats och

diskriminerats.

Enligt en rapport fran den kristna organisationen Open Doors kranks inte minst kristna av
hinduiska radikaler som ser alla kristna som frammade for nationen, oavsett om de &r fodda i
Indien eller inte. De vill rena landet fran islam och kristendom. De ar speciellt aggressiva mot
kristna konvertiter med hinduisk bakgrund (Open doors,2021,5.6). Sedan det
hindunationalistiska partiet Bharatiya Janata Party (férkortat BJP) vann 2014 har trakasserier
av religiésa minoriteter okat. | och med valet 2019 sa 6kade BJP:s majoritet i parlamentet
(Open doors,2021,5.9-10).

En annan rapport fran Open Doors, ”Destructive lies - disinformation, speech that incites
violence and discrimination against religious minorities in India” tar upp att under covid s&
Okade volymen av den hindunationalistiska desinformationen som havdade att kristna och
muslimer spred covid mer ar hinduer, genom deras sétt att uttrycka tro i bon och tillbedjan
(Open doors,2021,s.5). Vidare sa tar rapporten upp hur indisk media systematiskt har uteslutit
de kristna offrens sida av handelser dar vald och trakasserier tillkommer (ibid).

Forhoppningsvis kan min uppsats bidra med empiri till &mnet religids och nationell identitet
specifikt genom nagra kristna indiers berattelser om hur de upplever trakasserier och hur
dessa paverkar deras liv. Detta kan i forlangningen skapa en global férstaelse for hur

trakasserier kan paverka andra religiésa grupper av manniskor vérlden over.



1.2 Syfte, avgransningar och fragestallningar

Syftet med denna kandidatuppsats &r att utforska hur kristna indier uppfattar sin dagliga
livssituation i forhallande till samhallet i Indien i stort, speciellt inriktat pa verbala, skriftliga
och fysiska trakasserier av hindunationalister och hur detta paverkar deras uppfattning av den

egna identiteten.

Trakasserier sker mellan manga olika grupper och individer. Jag har har valt att avgransa det
till de kristna i Indien och med fokus pa hur hindunationalister uttalar sig och agerar gentemot
de kristna indierna. Givetvis mot bakgrund av att Indien i sin konstitution ska vara en sekular
stat dar alla har ratt att utGva sin religion eller 6vertygelse. En annan avgransning ar den
geografiska da Indien &r ett stort land med miljoner kristna och kristna i varje delstat. Darfor
har jag valt att gora nagra geografiska nedslag till olika platser i Indien och valt ut nagra

personer att intervjua. Det jag vill ha svar pa utifran syftet ar:

Hur uppfattar kristna indier den bild och de attityder av kristna och kristna organisationer

som forekommer i det indiska samhallet?

Pa vad satt paverkar detta de kristna indiernas identitet i relation till indiskt medborgarskap

utifran hindunationalisternas uttalanden och ageranden?



Kapitel 2

2.1 Tidigare forskning

| sokandet efter den tidigare forskningen kring forhallandena for de kristna i Indien fann jag
framst tre vetenskapliga verk som tog upp detta. Den forsta &r en kandidatuppsats av Julia
Kuhlin som da studerade pa Goteborgs universitet, litteratur, idéhistoria och religion, déar hon
fokuserade pa hur det rapporteras kring vald och trakassering av kristna i indisk media. De
andra tva ar vetenskapliga artiklar. Den forsta av dem &r skriven av Lancy Lobo som ar
direktor pa the Centre for Culture and Development i Vadodara, Indien, dar han lyfter fram de
maktstrukturer i kastsystemet som kan vara anledningen till att kristna forfoljs i Indien. Den
andra ar skriven av tva forskare, Nilay Saiya och Stuti Manchanda bada verksamma vid
Public Policy and Global Affairs, Nanyang Technological University, Singapore. De har
forskat pa om de antikonverteringslagarna, som sju av Indiens 29 delstater da hade infort vid

tiden for artikelns publikation, leder till mer vald mot de kristna.

2.1.1 Violence against Christians in India - A discursive study of two Indian English newspapers
Julia Kuhlin visar i sin kandidatuppsats hur hindunationalisters syn pa de kristna, som
hindunationalisterna anser ar en fraimmande religion i Indien med rétter fran en annan del av
varlden, gor att det skapar problem for de kristna i form av trakasserier, forfoljelse och vald
da hindunationalisterna anser att de kristna borde konvertera tillbaka till hinduismen

(Kuhlin,2012,s.13). Det har anser jag har baring pa det som dykt upp under intervjuerna.

Hindunationalisterna anser som sagt att Indien ska vara hinduisk och att kristendomen férstor
den traditionella hinduiska maktstrukturen och kulturen och de uttrycker sig grovt da de, som
Kuhlin lyfter fram, talar om kristna som en cancer pa den indiska kroppen (Kuhlin,2012,s13),
eftersom de ser det som en religion kopplad till kolonialismen, d&ven om kristendomen fanns i
Indien innan britterna koloniserade Indien och den protestantiska missionen gjorde sitt intag
pa den indiska kontinenten. Enligt kristen tradition sa har kristendomen funnits i Indien redan
frén det forsta arhundrade nar aposteln Thomas reste till Indien och missionerade dar. Aven
om historiciteten kring aposteln kan ifragaséttas, sa finns det data som visar att det fanns
etablerade kristna forsamlingar redan under 200-talet eller 300-talet (Kuhlin,2012,s.14-15).

Kuhlin har undersokt tva storre indiska tidningar och deras journalistiska arbete och de
artiklar som de har skrivit om de kristnas situation som utsatta for vald och trakasserier. |

hennes arbete finner hon att journalisterna vid dessa tidningar i intervjuer med méanniskor som



pastar att kristendomen ar ett vaxande hot, aldrig motsatter sig detta eller ger inga kritiska
kommenterar kring dessa pastaenden. Detta leder till ett aterupprepande av
hindunationalisternas asikter om kristna som ett véxande hot, istéllet for att i artiklarna
forsoka forklara varfor en véaxande minoritet kristna skulle anses vara ett hot mot det indiska
samhéllet. (Kuhlin,2012,s.23-24).

Det som Kuhlin berorde av hindunationalisternas syn och paverkan pa kristna i sin
kandidatuppsats dr nagot som ligger val i linje med denna uppsats resultat. Kuhlin namnde
bara kort den traditionella hinduiska maktstrukturen och kulturen, vilket istéllet Lancy Lobo

gar djupare in pa detta i sin vetenskapliga artikel.

2.1.2 Persecution of Indian Christians

For Lobo sa handlar hela forfoljelsen av kristna och muslimer, utifran de hindunationalistiskas
horisont, om att behalla maktstrukturen i form av kastsystemet. Den hogsta kasten
brahminerna, som ar prasterskapet, vill ha kvar sin makt dver de lagre kasterna, mer om
kastsystemet i avsnittet teorier. | ett forsok att halla nere de lagre kasterna sa forsoker de fa
dom att k&nna och tro att det bland annat &r de kristna minoriteterna som ar orsaken till den
oro och fattigdom som de befinner sig i. De kristna demoniseras och gors till “den andre”,
som Lobo skriver, “By depicting minorities as demonic “others,” the attention of the restless
and impoverished masses is cleverly diverted by the Hindu nationalists” (Lobo,2002,s.121).
Detta gor att maktstrukturen bibehalls som den &r genom att de lagre kasternas ilska styrs om

mot ett annat mal.

Enligt Lobo har hindunationalister skapat en anti-kristen kognitiv modell och i den modellen
finns dessa stereotyper: “Christianity is an outside religion; Christians convert Hindus;
Conversion is an insult to Hindu religion and it destroys Indian culture; Christians are
antinationals who have extra-territorial loyalties to the Vatican; Christians get foreign money;
they give rise to separatism; they convert poor and illiterate tribals by material incentives and
through fraudulent means; Christians misuse Hindu tolerance; they ridicule Hinduism and
undermine Hinduism; and, they serve only with the motive of proselytizing.”
(Lobo,2002,5.120-121) Sa denna lista pa stereotyper ar vad hindunationalister vill lyfta fram
som typiska drag hos de kristna. Dessa framhalls som propagandaltgner i och igenom olika
medier; pamfletter, flygblad, i olika tidningar, radio och TV dér kristnas skrifter, uttalanden,
sétt att leva, citeras fel, forminskas, missbrukas och smédas. Dessa stereotyper anvands de for

att legitimera och mala upp de kristna som nagot ondskefullt och genom det bygga upp en



ilska hos hinduer mot kristna som tar sig i uttryck av verbal och psykiska dverfall och
forfoljelse av kristna, branna kyrkor och biblar och mycket mer. Allt for att bibehalla
kastsystemet som det ar och eliminera alla hot mot denna maktstruktur som Lobo vill visa pa i
sin forskning. (Lobo,2002,s.121)

Lobos tidigare forskning, anser jag, kan ge en inblick i hur de maktstrukturer uppkommit som
de kristna jag intervjuat har berdrts av och som pa manga satt paverkat deras vardagsliv och
hur de stereotyper som hindunationalisterna anvander om de kristna indierna paverkar deras

egen syn pa sin nationella identitet.

2.1.3 Anti-conversion laws and violent Christian persecution in the states of India:
a quantitative analysis

Ett annat satt att marginalisera de kristna minoriteterna, sa val som de muslimska med flera, ar
ett paket av lagar som gir under namnet “Freedom of Religion Acts” och som ett antal
Indiska stater har antagit. Detta har Saiya och Manchanda forskat om och skrivit om i deras
forskningsartikel, Anti-conversion laws and violent Christian persecution in the states of
India: a quantitative analysis. Forskarna anvander sig av det namn pa dessa lagar som
kritikerna mot dessa lagar brukar i sitt tal, ”Anti-converion laws”, i sin titel pa
forskningsartikeln. De vill genom detta lyfta fram det centrala innehdllet i dessa lagar som
handlar om att skydda manniskor fran att bli tvangskonverterade, alltsd en har ratt till sin
religion och skall inte pa nagot satt kunna bli tvingade att byta religion, men att effekten av
dessa lagar i praktiken bidrar till valdsamma forfoljelser av kristna i Indien, som de skriver,
It [This article] argues that, instead of promoting respect for religion — the very thing that
proponents of these laws believe they do — laws inhibiting conversion create and sustain
environments of hostility towards religious minorities, thus empowering the voices of

extremism and promoting religious conflict.” (Saiya och Manchanda,2019,s.588).

Det intressanta i sammanhanget ar att trots Indiens status som vérldens storsta demokrati, med
ideal som religios frihet och jamstélldhet som det star om i deras konstitution, sa ar Indien
placerad som det fjarde hogst rankade landet i vérlden ar 2015, enligt the Pew Research
Center, nar det kommer till religiosa konflikter, och trots de kristnas langvariga narvaro i
landet sa &r det ett av de varsta landerna nar det kommer till fientligheter gentemot de kristna.
(Saiya och Manchanda,2019,5.589)

Det &r inte bara den kristna minoriteten i Indien som &r hotad. Sjalva den sekuléra indiska

staten ar hotad vilket de lyfter fram i sin slutsats. Manniskorna i Indien har ratt att fredligt
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utéva och framja sin religion inom de vida lagramarna som artikel 25 i konstitutionen utgor.
Indien har &ven skrivit pa en rad internationella 6verenskommelser som ska skydda religios
frihet, sd som FN’s deklaration for manskliga rattigheter. Landet har en mangfald av
religioner och &r fodelseplatsen for flera av vérldens stora religiosa traditioner, vilket gor det
oerhort viktigt att bibehalla religios frihet. (Saiya och Manchanda,2019,s.602).

Trots Indiens traditioner av tolerans mellan olika religiosa samfund utifran de lagramar som
stoder religios tro och utévning, sa upplever Indien idag ett allvarligt hot mot den sekulara
staten och dess atagande for religics frihet. Det storsta hotet enligt Saiya och Manchanda ar
anti-konverterings lagarna som specifikt ar designade for att begrénsa rattigheterna for Indiens
religidsa minoriteter. (Saiya och Manchanda,2020,s.603).

Har vill jag tillagga att det tydligt star i den Indiska konstitutionen, i artikel 15, att staten inte
ska diskriminera ndgon medborgare enbart pa grund av religion, ras, kast, kon, fodelseort eller
nagon av dem och att det inte ska finnas nagra hinder utifran dessa att fa tilltrade till offentliga
platser, sanitetsanldggningar, vagar mm. som tagits fram genom statliga medel och for
allmanhetens anvandning och vidare att staten inte ska hindras att gora speciella atgarder for
kvinnor, barn, kasterna och de inhemska stammarna speciellt ndmnda hér i lagen (The
Constitution of India,2022,5.6-7).

Saiya och Manchandas forskning hjélper oss, anser jag, for att forsta hur viktig den sekulédra
staten ar for de kristna indierna och for att férsta hur de religiosa konflikterna kan uppkomma

genom anti-konverteringslagarna och hur detta paverkat de jag har intervjuat.

2.2 Teorier och begrepp
De centrala teorierna for denna uppsats kretar kring teman om identitet och medborgarskap i

Indien, samt begreppen bild, stereotyp och trakasserier.

2.2.1 Teorin kring vardighetens roll i for den egna identiteten

Fukuyamas teori om vardighet kopplat till identitet hjalper oss, som jag anser det, att forsta
den effekt den koloniala tiden kan ha haft pa det indiska medvetandet, medvetet eller
omedvetet, kring k&nslan av den egna identiteten. Det kommer visa sig lite tydligare i svaren i
intervjuerna hur denna spanning mellan det vésterlandska influenserna fran kolonialismen och
det inhemska hinduiska traditionerna gor att de indiska kristna kommer i klam, i takt med den

framvéxande nationalismen i Indien.
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Hur en grupp uppfattar att deras vérdighet ar spelar stor roll for kdnslan av den egna
identiteten enligt Francis Fukuyama. "It is not enough that I have a sense of my own worth if
other people do not publicly acknowledge it, or worse yet, if they denigrate me or don’t
acknowledge my existence. Self-esteem arises out of esteem by others. Because human beings
naturally crave recognition, the modern sense of identity evolves quickly into identity politics,
in which individuals demand public recognition of their worth. Identity politics thus
encompasses a large part of the political struggles of the contemporary world, from
democratic revolutions to new social movements, from nationalism and Islamism to the

politics of contemporary American University campuses”. (Fukuyama,2019,s.10)

Det kan ténkas att detta ligger bakom, till en viss del, den hindunationalistiska framvéxten i
Indien da de anser att kristendomen forstérde den traditionella hinduiska maktstrukturen och
kulturen, vilket Kuhlin tog upp tidigare, och att de uppfattar att deras vardighet inte
respekteras utifran den tid da britterna koloniserade Indien och den protestantiska missionen
gjorde sitt intag (Kuhlin,2012,s.15). Detta med koloniseringen gjorde nagot med deras
identitet och som Fukuyama skriver om géllande i fler delar av virlden: ”Identity also became
a critical issue in the Indian colonial world. The parts of Asia, Africa and Latin America
dominated by European powers were not as a whole industrializing as Europe was. They were
instead going through what sometimes was labeled modernization without development that is
urbanization and rapid social change without sustained economic growth”
(Fukuyama,2019,s.67). Urbaniseringen och den snabba sociala férandringen fick med sig att
det mest var eliten av det inhemska folket under den koloniala perioden som fick europeisk
utbildning och pratade spraket som pratades i storstaderna dar de flesta européer fanns.
Eliterna kénde en inre konflikt mellan deras nya, forvarvade identitet, och den inhemska

traditionella identiteten som de vaxte upp med.

Nar nationalism borjade sprida sig i Europa sa spred den sig ocksa till de europiska
kolonierna, dar det senare ledde till uppror och revolter pa en del hall (Fukuyama,2019,s.67).
Detta ar viktigt for att forsta den nya nationalismen som finns i de lander som forut var
europeiska kolonier. Deras skadade vardighet efter hundratals ar, byggs nu upp igen, som till
exempel svarta skrivare som Amié Cécaire m.fl. som utvecklade konceptet av "Négritude” for
att hjalpa svarta att ta stolthet i sin ras och ursprung, for att upphéva kolonimakternas

fornedring av deras vardighet (Fukuyama,2019,s.67).

Detta kan, enligt min mening, ha varit orsaker, bland manga andra under senare ar, som

motiverade hindunationalisterna att mobilisera sig politiskt i vad Fukuyama kallar "’the
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politics of resentment. In a wide variety of cases, a political leader has mobilized followers
around the perception that the group’s dignity had been affronted, disparaged, or otherwise
disregarded (Fukuyama,2019,s.7). Denna forbittring som tar sig uttryck i politiskt
engagemang och mobilisering har stor kanslomassig tyngd som far grupper att krava att deras
vardighet erkanns och aterupprattas med de medel som gar. Vad galler olika nationalistiska
grupper, sa kan denna stravan efter erkand vardighet tendera att bli exkluderande gentemot
andra grupper i samma land och Fukuyama talar utifran exemplen av nationalism och
Islamism som olika arter av identitets politik: ”Stating this does not do justice to the full
complexity or specificity of either phenomenon. They both appear on the world stage at
moments of social transition from traditional isolated agrarian societies to modern once
connected to a border and more diverse world. They both provide an ideology that explains
why people feel lonely and confused, and both peddle in victimhood that lays the blame for an
individual's unhappy situation on groups of outsiders. And they both demand recognition of
dignity in restrictive ways: not for all human beings, but for members of particular national or

religious groups (Fukuyama,2019,s.73).

Det sista som Fukuyama landar i &r att nationalistiska grupper som stker efter erkdnnande
samtidigt inte erkanner de andra grupperna utan vill ha exklusivt erkdnnande som bara galler
den egna gruppen. Detta kan ta sig form till exempel i anti-konverteringslagar som flera av
Indiens delstater har antagit, Saiya och Manchanda tog upp dessa i sin artikel tidigare, dar
lagarna skulle ge skydd mot tvangskonvertering for alla religidsa grupper i Indien men som i
praktiken blir ett exklusivt skydd for den religion som hindunationalisterna vill framhalla
ndmligen hinduismen. De visar vidare hur detta samtidigt skapar stora konflikter med andra
religiosa grupper i Indien och att effekten av dessa lagar i praktiken bidrar till valdsamma

forfoljelser av bland annat kristna i Indien (Saiya och Manchanda,2019,5.588-589).

2.2.2 Teorin kring forestalld gemenskap, kollektiv identitet och medborgarskap

Hammaréns och Johanssons teori hjélper oss att forsta vad som motiverar
hindunationalisterna att ge sig pa flera religiosa minoriteter for att uppna sina syften som
bland annat handlar om att ta bort fokuset pa de interna kastskillnaderna och de politiska
spanningarna for att i stéllet skapa en forestalld gemenskap som férenar dom. Detta genom att
skapa en ny hinduistisk indisk kollektiv gemenskap och att tvinga alla andra att infoga sig i

denna.
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Det ar detta som Hammarén & Johansson lyfter i boken Identitet och detta i relation till
nationell och kollektiv identitet. Har utgar de fran ett citat ifran Benedict Andersons bok Den
forestallda gemenskapen - reflexioner kring nationalismens ursprung och spridning: ”Jag
foreslar darfor i antropologisk anda féljande definition av nationen: den &r en forestalld
politisk gemenskap — och den forestalls som bade i sig begransad och suveran. Den ar
forestalld eftersom medlemmarna av dven den minsta nation aldrig kommer att kdnna, tréffa
eller ens hora talas om mer an minoritet av 6vriga medlemmar, och éanda lever i vars och ens

medvetande bilden av deras gemenskap.” (Anderson,1993,s.9).

Enligt Hammarén & Johanssons sétter citat ovan fingret pa vad for kraft en kollektiv identitet
har, att dven nar det &r omojligt for var och en att k&nna alla medlemmarna i den egna
nationen, sa paverkas den enskilde emotionellt nar nagot hander en annan medlem av
nationen, till exempel blir offer for ett terrordad i ett annat land eller en tsunami.
Nationstilln6righeten hamnar da i fokus pa alla nyheterna, att det ar nagon fran den egna
nationen som har skadats eller détt &ven om tusentals andra av olika nationaliteter ocksa har
blivit offer. Da dverskuggas alla andra uppfattningar om ens egna identitet under en kort tid
av den gemensamma nationella identiteten och vid vissa tillfallen svetsas nationen samman
som under till exempel, ett VM. Enligt Hammarén & Johansson sé tianker de att ”denna
forestallda gemenskap har a ena sidan en mer “handfast” sida, som handlar om sprak, historia,
lagar, politik och ekonomi. A andra sidan kan det réra sig om mentala forestaliningar kring
nationen och betydelsen av att tillhdra en viss nation. Ibland Gvergar detta i nationalism som i
sina starka former kan leda till krig och uteslutandet av vissa utpekade grupper ur

”gemenskapen”. (Hammarén & Johansson,2009,s.38)

Det intressanta har enligt dem ar, att istallet for att de nationella strommingarna under
nittiotalet som manga tankte skulle tappa sin betydelse utifran en storre globalisering, sa har
det gatt i motsatt riktning, som i fallet med hindunationalisterna som jag namnt tidigare i
uppsatsen, och dessa pekar ut till exempel de kristna minoriteterna. Har visar Hammarén &
Johansson (2009,s.38-39) hur de kollektiva gemenskaperna som uppstar ur gemensamma
fragor, kriser, motsattningar kan fa storre betydelser an den nationella kollektiva identiteten.
For bada ar konstruerade utifran att de bygger pa mentala forestallningar om gemenskap och
likhet. Ibland kan detta gora att manga olikheter inom en nation suddas ut till forman for en
kollektiv helhetsidentitet men det kan lika gérna ga at andra hallet. ” Loneskillnader mellan
manniskor beror pa ett antal faktorer, till exempel alder, kon och social bakgrund. Dessa
sociala och ekonomiska skillnader utgdr en central grund for kollektiv mobilisering.”

(Hammarén & Johansson,2009,s.39) Har blir andra fragor viktigare &n de gemensamma
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nationella, som for hindunationalisterna. Lobo visade pa detta i sin forskningsartikel ovan, dar
de i ett forsok att halla nere de lagre kasterna, forsoker fa dom att kanna och tro att det, bland
annat, ar de kristna minoriteterna som ar orsaken till den oro och fattigdom som de befinner
sig i, dar de kristna demoniseras och gors till “den andre” (L0b0,2002,5.121). ”Kollektiva
identiteter utgor inte enbart en vélsignelse, ndgot gott,” som Hammarén & Johansson skriver,
“utan kan lika gérna leda till krig framlingsfientlighet och intolerans.” (Hammarén &

Johansson,2009,s.39)

Om nu de kollektiva identiteterna ofta bygger pa en kansla av gemenskap och ett
likhetstankande och det som foérenar dessa grupper &r att de har samma intressen,
maélséttningar och erfarenheter sé blir fragan som Hammarén & Johansson lyfter viktig, ”om
vi bygger dessa gemenskaper pa likhet, vad hander da med dem som inte passar in i vart

system?” (Hammarén & Johansson,2009,s.40).

De som inte passar in i systemet utsatts da for fortryck, dar identiteten varderas utifran ras,
social och etnisk tillhdrighet. Om man inte passar in sa isoleras man och segregeras fran alla
andra, mentalt och ibland fysiskt (Hammarén & Johansson,2009,s.40). Detta visar sig, som
Lobo lyfte fram, i hindunationalisternas agerande gentemot de kristna via sin propaganda och
bruk av stereotyper av de kristna indierna, som far direkt paverkan pa de kristnas vardagsliv
och hur bilden av de kristna i det indiska samhéllet framstalls (Lobo,2002,s.120).

Behovet av likhetsfaktorer mellan olika manniskor gor den forestallda gemenskapen brécklig
och nar manniskor finner brister i gemenskapen, soker de efter en ny kollektiv gemenskap
eller skapar en ny. Nar man tittar pa varldshistorien kan monster sparas som visar hur den ena
efter den andra kollektiva identiteten vavs tillsammans till en ny identitet (Hammarén &
Johansson,2009,s.41).
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2.2.3 Begreppen bild och stereotyp

For att fortydliga for lasaren sa anvands begreppen bild och stereotyp 6verlappande genom
denna uppsats och det gors ingen stor distinktion mellan dom. Jag forutsétter att l&saren har
god kannedom om dessa begrepp och gar darfor inte djupare in pa dessa.

2.2.4 Begreppet trakasserier

Ett centralt begrepp for min kandidatuppsats &r trakasserier. 1 Clayburn, Spinner och Malcoms
(2014,5.591) studie om arbetsplatstrakassering, finns en anvéndbar definition av trakasserier
som lampar sig att anvanda till de resultat som ska analyseras nedan. De skriver i sin studie att
det &r svart att definiera trakasserier for att det ar ett valdigt subjektivt &mne. Darfér har de
tagit fram tre punkter som de anvénder sig av for att battre kunna definiera trakasserier:
negativt beteende, upprepade upplevelse av beteendet, samt avsiktlig skada. Detta har baring
pa hindunationalisternas negativa, upprepande och skadliga beteenden gentemot, i det har

fallet, de kristna indierna som vi kommer mota i intervjuerna.

Dessa tre aspekter av trakasserier kan sammanfattas enligt foljande: 1) Negativt beteende ar
ett valdigt subjektivt begrepp. Det kan beskrivas som ett beteende som bedéms odnskat av
antingen personen som utsatts eller av en rimlig observator. 2) Upprepade upplevelser av
beteendet. Detta ar en viktig del i att definiera trakasserier. Enligt forfattarna sa ar det viktigt
att det ar ett upprepat beteende och inte en engangshandelse, dar det gar att se om det negativa
beteendet satter ett monster. 3) Avsiktlig skada. Detta ar forsok att plaga, bryta ner, frustrera

eller fa en reaktion fran offret (Clayburn, Spinner och Malcom,2014,5.591).

2.3 Reflektion kring den tidigare forskningen, teorier och begrepp
Nu har vi gatt igenom den tidigare forskningen, teorier och begrepp och som é&r viktiga for

den kommande analysen av resultaten pa intervjuerna som jag gjort.

Det har varit svart att hitta nagon tidigare forskning och vetenskapliga artiklar som tydligt
beror de kristnas situation i Indien utifran attityder mot kristna och hur kristna uppfattar sin
identitet i forhallande till samhallet runtomkring. Jag fann inte en enda artikel som gick pa
identitet utifran de kristnas perspektiv, hur de paverkas av forfoljelsen. De flesta andra
berérde mer sjélva valdet och antal offer men ocksa flera artiklar om varfor

hindunationalisterna forfoljer kristna men annu i hogre grad deras forfoljelse av muslimer.
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Det har ocksa varit svart att hitta teorier som tar in offrens perspektiv for hur de upplevt eller
uppfattat nationalisternas agerande i férhallande till forestalld identitet eller uppfattning av
vardighet och hur de sjélva ser pa den egna identiteten och vardigheten och deras egna

reaktioner utifran detta.

Nu forsoker jag sétta fokus pa de kristnas egna upplevelser och erfarenheter i denna

kandidatuppsats. Darfor sa kommer de intervjuade att fa komma till tals utifran deras egen
erfarenhet och fran vad de har hort fran andra kristna runtomkring dem. Teorierna ar anda
anvandbara pa sa satt att de hjalper oss att forsta den omvarld och de sammanhang som de

kristna i Indien befinner sig i och kan 6ppna upp for analysen.

2.4 Teoretisk utgangspunkt
Men innan vi gar 6ver pa metoden, intervjufragorna, reliabilitet och validitet och till sist de

etiska dvervagandena sa ska vi se pa den teoretisk utgangspunkten for denna uppsats.

Det finns olika teoribegrepp och sétt att ha som bakgrund och nycklar till att analysera
resultaten. Efter att ha gatt igenom nagra olika kunskapsteoretiska synsétt (positivism,
hermeneutiska-fenomenologiska traditionen och symbolisk interaktionism) som skulle kunna
passa in pa det jag vill undersoka fann jag, utan att ga narmare in pa skillnaderna gentemot de
tva dvriga, att den bast lampade for syftet med denna uppsats var den hermeneutiska-
fenomenologiska traditionen, da denna kunskapsteoretiska metod stéller forstaelsen och
tolkningen (interpretativismen) i centrum och intresserar sig for hur manniskor uppfattar och
tolkar vérlden. Bogdan och Taylor ger en utmérkt forklaring:

“Fenomenologen betraktar ménskligt beteende ... som en produkt av hur ménniskor uppfattar
och tolkar varlden ... For att kunna forsta inneborden i en méanniskas beteende forsdker
fenomenologen se saker och ting utifran den personens perspektiv. ” (Bogdan och

Taylor,1975,5.13-14)

Utgangspunkten ar alltsa den som blivit intervjuad for denna uppsats och i den
hermeneutiska-fenomenologiska traditionen sa ar tolkningssattet det hermeneutiska. Bryman
skriver om att det hermeneutiska dr: ”En term som kommer frén teologin och som, dé det
anvandes i samhéllsvetenskapen, ror teori och metod i samband med tolkning av ménniskors
handlingar.” (Bryman,2021,s.52). Det hermeneutiska inbegriper en empatisk forstaelse for

manniskors handlingar och inte en forklaring av dessa.
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Sjalva studiet av den sociala verkligheten utgar fran en annan logik for forskningsprocessen
an den naturvetenskapliga (Bryman,2021,s.52). Detta utifran Max Webers uppfattning om
Verstehen (forstaelse pa tyska). Weber beskrev sociologin som en “vetenskap som
efterstravar en tolkande forstaelse av social handling i syfte att komma fram till en kausal
forklaring av handlingars forlopp och effekt” (Weber,1947,s.88). Detta ska forstas enligt
Bryman att den kausala forstaelsen uppfylls mer utifran den tolkande forstaelsen av social
handling &n andra, utifran, paverkande krafter som saknar mening for de inblandade i denna

sociala handling (Bryman,2021,s.54).

Utifran fenomenologin ar enligt Bryman, tva saker viktiga for samhéllsforskaren. Den forsta
ar att manniskors handlingar & meningsfulla och att de, i den sociala verkligheten, agerar
utifran den mening de tillskriver sina egna och andra personers handlingar. Den andra &r att
det dr samhillsforskarens uppgift, att utifran tillgdngen till ménniskors idéer om “’sunt
fornuft”, tolka deras handlingar och sociala vérld, just utifrdn deras perspektiv

(Bryman,2021,s.54)

Sa utifran den hermeneutiska-fenomenologiska traditionen sa blir tolkningen
(interpretativism) i praktiken att samhallsforskaren anvander sig av olika tolkningsnivaer. Den
forsta ar att visa hur medlemmar av en social grupp tolkar sin omgivning. Den andra &r att
sétta in dessa tolkningar i en samhallsvetenskaplig referensram. Detta blir som en dubbel
tolkning i praktiken nar forskaren forsoker tolka andras tolkningar. | den tredje tolkningsnivan
galler det att tolka forskarens tolkningar utifran teorier och begrepp och den litteratur som
finns inom amnesomradet (Bryman,2021,s.56) Detta tolkningssatt forsoker jag utga ifran

under min analys av resultaten av intervjuerna.

Kapitel 3

3.1 Metod
Nu har vi diskuterat tidigare forskning, teori och begrepp samt tolkningsmetod kring

problemet och jag bidrar nu med féljande empirisk metod.

Min forskningsdesign i denna kandidatuppsats utgar fran en kvalitativ fallstudie, med fokus
pa att utforska hur kristna indier uppfattar sin dagliga livssituation i férhallande till samhallet i
Indien i stort, speciellt inriktat pa verbala, skriftliga och fysiska trakasserier av

hindunationalister och hur detta paverkar deras uppfattning av den egna identiteten.
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Kvalitativ metod passar bast for att den lagger mer vikt pa ord, verbalt som textméssigt, och
hur individer uppfattar sin sociala verklighet. Metoden anser att individer har kontroll Gver
hur de uppfattar och tolkar sin sociala verklighet (Bryman,2018,s.61). Detta passar val med

forskningsfragornas fokus pa hur individuella kristna uppfattar verkligheten.

Ett par semi-strukturerade intervjuer med foretradare for kristna organisationer, kyrkor och
forsamlingar, samt en doktorand, kommer genomfdéras for att utforska hur kristna indier
uppfattar sin dagliga livssituation i forhallande till diskriminering, trakasserier, synen pa deras

egen identitet och indiskt medborgarskap.

Intervjumetoden lampar sig sarskilt bra for kvalitativa studier, dar man avser fa forstaelse for
hur personer i sin tur forstar, tolkar eller i Ovrigt tanker om ett sarskilt &mne. En semi-
strukturerad intervju &r ocksa en interaktion mellan intervjuare och intervjuobjekt dar man har
mojlighet att narmare kunna forsta inte bara beteenden eller konkretare asikter och tankar,

utan &ven djupare tankesatt och kénslor kring ett @amne (Bryman,2018,s.351-352).

Som Bryman (2018) papekar, sa ar metoden bra for att skapa mer 6ppenhet i fragorna och
tillata intervjupersonen att sjalv réra sig i riktningar de anser vara relevanta, med hjalp av
intervjuarens guidning. Detta gor att intervjuerna blir mer flexibla och man kan hitta
intressanta infallsvinklar som kanske inte hade varit mojliga inom strukturerade eller
kvantitativa intervjuer. Denna flexibilitet tror jag kan ge tillgang till fylliga och detaljerade
svar pa mina forskningsfragor och ge insikt om respondenternas egna uppfattningar. Detta kan
skapa en mojlighet for intervjupersonerna att diskutera och reflektera kring fragorna pa egen
hand. Intervjuaren far ocksd majligheten att stalla uppfoljningsfragor och ge intervjupersonen

chans att utveckla sina svar (Bryman,2018,5.561-63).

Intervjuerna gjordes online via Zoom. Jag har inte haft tiden eller resurserna att ta mig till
Indien och gora fysiska intervjuer. Fler och fler manniskor har tillgang till internet och det
gjorde det mojligt for mig att ta kontakt med manniskor i Indien dver internet. Detta har sina

styrkor och svagheter.

En styrka &r att man inte behova resa och betala for biljetter och dessutom far det inte en sa
stor paverkan pa miljon som flygresor skulle bidra till. En annan styrka med att ta intervjun
Over internet kan vara att vara kunna reagera mer spontant till nér intervjupersonerna har tid
for intervjun. Da personerna finns spridda éver hela Indien sa kréavs det en strikt planering och
tidplan for att fa till intervjuerna pa plats som underlattas nér intervjuerna kan hallas dver

internet. D4 blir flexibiliteten storre till att finna tid for dom.
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En svaghet ar att det kan bli lagg eller andra tekniska problem som inte &r sa enkla att fixa och
dar intervjun kan tvingas pausas, avbrytas eller startas om och som stor flodet i intervjun med
risk att tappa fokus eller traden i samtalet (Bryman,2018,s.590-593). Detta hande nagra
ganger, ljudet forsvann eller laggade och jag fick be intervjupersonen att vénta lite, men det
I6ste sig snabbt. Bara vid ett tillfalle fick vi starta om Zoom-matet, som tur var det i bérjan av
intervjun och vi hade inte hunnit in pa sjalva fragorna. Detta visade sig inte vara ett sa stort
problem och det gick att starta om métena ganska enkelt. Men det &r nagot att vara medveten

om och beredd pa infor intervjuerna.

Sex personer blev intervjuade och nagra ville vara med, med deras egna namn, andra ville
vara anonyma. Mer om detta nedan i avsnittet etiska Overvaganden. Intervjuerna gjordes som
sagt dver Zoom och detta hade fordelen med att jag kunde spela in intervjuerna sa att jag
enkelt kunde ga tillbaka for att lyssna pa dom igen, dels for att lattare kunna renskriva dessa,
intervjuerna finns som transkriberade bilagor, och dels for att minimera risken for att missa
nagot som de intervjuade sagt, i forhallande till om jag enbart hade fort skriftliga

anteckningar.

For att lattare forstd metoden, reliabilitet och validitet och det kommande avsnittet om etiska

overvaganden sa infogar jag intervjufragorna har:

3.1.1 Intervjufragorna
1. According to Open Doors Report “Destructive lies”, Christians are often discriminated

against and bullied by Hindu nationalists. Do you agree with this claim?
2. What negative attitudes and remarks are Christians exposed to in everyday life?
3. What stereotypes exists of Christians? How do Christians react to them?

4. Hindu nationalists argue that people who are not of Hindu faith are not Indian citizens. Is

this something that affect Christians? Or, how does this affect Christians in India?

5. How do Indian Christians identify themselves when Hindu nationalists tell them Christians

are not Indians? Do they feel alienated?

6. Does Christians feel a strain between their Christian identity and their Indian citizen

identity?
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Dessa var de skrivna frdgorna som de intervjuade fick del av innan intervjun, men da metoden
jag anvande mig av var semi-strukturerade intervjuer, sa uppkom ett antal foljdfragor under

intervjuns gang som inte omnamns har.

3.1.2 Reliabilitet och validitet

Hur vet vi att svaren pa fragorna ar tillforlitliga och dkta? Kandidatsuppsatsen kommer folja
tva huvudkriterier nar det kommer till att sakra reliabiliteten och validiteten, namligen
tillforlitlighet och ékthet. Det forsta, tillforlitlighet, har fyra delkriterier i sig.

Forsta delkriteriet ar trovardighet. For att skapa en trovardig forskning innebar det att
sakerstalla att forskningen utfors i enlighet med reglerna och att jag aterrapporterar resultatet
till intervjupersonerna. Detta for att de da kan bekréfta att jag har forstatt deras uppfattningar

av verkligheten rétt.

Det andra delkriteriet ar dverforbarhet. Kandidatsuppsatsen skall &ven kunna anvéndas av

andra forskare till jamforelse med deras resultat.

Det tredje delkriteriet ar palitlighet. Har ska det finnas en 6ppenhet med den vetenskapliga
processen, alltsa vilka forskningsfragor som valts, valet av intervjupersoner, transkriberade

utskrifter med mera.

Det sista delkriteriet &r mojlighet att styrka och konfirmera. Det &r viktigt att agera i god tro

och inte medvetet lata sig paverkas personliga varderingar (Bryman,2018,s.467-470).

Det andra huvudkriteriet, dkthet, bestar av flera olika delar men de tva viktigaste for denna
forskning och de intervjuer som gjordes ar for det forsta, ontologisk autenticitet, alltsa om
uppsatsen kan hjalpa dels de som medverkar i intervjuerna till att forsta deras egen situation
och dels for andra lasare som laser denna att forsta uppsatsens amne, och for det andra, att
man ska tanka pa att undersokningen ska ge en sa réttvis bild av uppfattningarna som

intervjupersonerna har delgett som mojligt (Bryman,2018,5.470).

3.2 Etiska 6vervaganden

Det finns alltid etiska fragor som maste besvaras innan data borjar samlas in. Det ar av vikt att
vara tydlig med information till de intervjupersoner som tackat ja till att bli intervjuade,
genom att delge vad denna forskning handlar om, vad syftet & med forskningen och vad de

kan forvanta sig utifran denna. Det &r ocksa viktigt att klargdra tydligt for de tillfragade att
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intervjuerna enbart kommer att ske med deras samtycke. Om de finner sig obekvama med
fragorna och inte vill svara pa dem, sa avslutas intervjun, eller om det galler en enstaka fraga,
hoppar dver denna och gar vidare till nasta. De har ratten att avsluta intervjun nar de vill. Sa
langt det ar mojligt ska de intervjupersoner som begart det hallas anonyma i uppsatsen och
enbart ndmna dem vid namn som gett samtycke till detta. Endast i det opublicerade, ej
offentliga, forskningsmaterialet finns deras namn sparade tills kandidatsuppsatsen ar godkand.
(Bryman,2018,s.170). Efterat kommer detta opublicerade material makuleras. | bilagorna

kommer sadant material som skulle kunna r6ja personens identitet att strykas 6ver med svart.

Risken for att de intervjuade kommer att lida skada av denna forskning bedémer jag som

liten. Det kommer inte att utforas nagra test, fysiska eller mentala. Det kommer enbart att vara
en undersdkande intervju kring hur de uppfattar sin dagliga livssituation i forhallande till
samhallet i Indien i stort, speciellt inriktat pa verbala, skriftliga och fysiska trakasserier av
hindunationalister och hur detta paverkar deras uppfattning av den egna identiteten, som vi
gatt igenom tidigare under metodavsnittet. Detta kan visserligen vacka upp smartsamma eller
obehagliga minnen. Men som sagt de kommer ha rétten till att tacka nej och avsluta om det

blir for jobbigt for dom.

De som kommer att intervjuas &r; foretradare for kristna organisationer, kyrkor och
forsamlingar, samt en doktorand. Mer om dessa nedan under avsnittet en kort presentation av
de intervjuade nedan. Det ar viktigt att i detta sammanhang vara observant pa om dessa vill
paverka forskningsresultatet pa nagot satt, varfor de har valt att acceptera att delta i dessa
intervjuer och vad de kan tankas ha for mal eller tankar med att lata sig intervjuas.

Bryman skriver om att ”fa tilltrdade till en arena” (Bryman,2018,s.190) kan innebdra att
organisationen, kan &ven galla enskilda foretradare med flera, har ett egenintresse med att
forskarens studie gors. Det kan leda till att det blir en forhandling, dar organisationen i fraga
vill att forskaren tar stallning (Bryman,2018,s.190-191). Det kan ocksa handa att resultaten
fran denna forskning anvands av andra for politiska syften (Bryman,2018,s.193). Detta kan
vara svart att forutse och undvika men sa lange som det finns en vetskap om att sa kan ske &r

ambitionen att halla sig sa objektivt som mgjligt.
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3.2.1 Min position

Inom det samhéllsvetenskapliga faltet star forskarens egen tolkning for en stor del av
analysarbetet och slutsatsen. Darfor &r det viktigt att ta upp min egen position och
uppmarksamma lasaren hur detta kan paverka uppsatsen.

For det forsta sa kommer jag fran en aktiv kristen miljo, som jag & medveten om kan paverka
min syn pa hinduismen och hindunationalisterna. Vidare kan det géra mig mer empatisk for

de kristna indiernas situation.

For det andra sa ar jag fran en vasterlandsk kontext. Detta paverka bade min kunskap om
indisk kultur och hur jag tolkar den kulturen. Detta har jag forsokt vaga upp for genom studier
av ett flertal kéllor och inte minst genom att stélla fragor till de jag intervjuar som lever i den

kulturen.

3.2.2 En kort presentation av de intervjuade

Har kommer en kort presentation av de intervjupersoner som ingar i kandidatuppsatsen. Detta
for att ge lasaren en foredragning kring de som har intervjuats, dar nagra har gett sitt tillstand
att figurera i uppsatsen med eget namn men andra inte, da det kan vara nodvandigt att halla
identiteten hemlig av olika skal, s& som berdrdes ovan i avsnittet etiska 6vervaganden, och for
att underlatta lasningen av och resonemangen i resultat och analys-avsnittet i denna uppsats,

har jag har valt att ge de anonyma personerna ett fingerat namn.

Den som forst blev intervjuad var Sam Paul som &r grundaren av National Christian Council
och tillika deras ordféranden och bor i norra Indien. Hans organisation arbetar med kristnas
rattigheter och ar mycket kunnig pa omradet. I sitt arbete har han fatt lyssna pa flera

berattelser fran manniskor som har varit och &r utsatta.

Joe ville vara anonym, darav det givna namnet Joe. Han &r grundaren av en kyrka och bor i
norra Indien i staten Uttar Pradesh, vilket ar Indiens storsta stat och enligt Joe den mest
religiésa. Han ar en facilitator! och arbetar som férsamlingsbyggare, med uppdraget att

! En facilitator ar en motesledare som har till uppgift att leda métesprocessen sé att deltagarna kan né
overenskommet mal. Facilitatorns uppgift ar att stodja alla deltagare att gora sitt basta genom att planera och
leda motet sa att alla deltagare uppmuntras att delta, att deltagare hor varandra och gruppen tillsammans tar
ansvar for helheten.

Facilitering ar ett begrepp som ursprungligen kommer ifran latinets facile (enkelt) och betydelsen i
motessammanhang ar att underlatta processen. (facilitatorhuset,2023)
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forsoka etablera nya forsamlingar. Joe jobbar ocksa aktivt med att kampa for kristnas
rattigheter och samarbetar med organisationer som Open Doors, en Kkristen organisation som
arbetar med forfoljda kristna.

Den tredje som jag intervjuade var en pastor som dven han ville vara anonym, vi kallar honom
for Noah. Han ar pastor for en kristen férsamling i sédra Indien och star néra i kontakt med
flera andra forsamlingar i omradet och darfor kan ge en storre bild av vad som pagar i sodra

Indien.

Jeevaraj Anthony har gett samtyck till att jag anvander hans riktiga namn. Han bor i sodra
Indien och studerar religion och han haller pa att ta sin doktorsexamen. Jeevaraj har rest till ett
flertal platser i Indien och deltagit i manga interreligiosa moten. Dér diskussioner med andra

religionsutovare och kristna som bidragit till manga insikter.

| den femte av intervjuerna stoter vi pa ytterligare en pastor fran Indien som vill vara anonym,
vi kan kalla honom for Peter. Han ar pastor for en evangeliskt Luthersk férsamling och bor i
sodra Indien i den indiska staten Tamil Nadu. Han &r ror sig i de olika forsamlingar i omradet
och har inriktat sig pa att samla ihop kunskap om livet for indiska kvinnor och har lett olika

seminarium om kvinnors vardagliga liv.

Brighty Beulah var den enda kvinnan som jag fick mojlighet att intervjua. Hon gav direkt sitt
samtycke till att jag kan anvanda hennes riktiga namn. Brighty ar vice ordférande for National
Christian Council och bor i sddra Indien dér hon arbetar aktivt med utsatta kristna. Hon &r
dessutom larare for barn med olika funktionsvariationer. Genom sina arbeten har hon fatt del

av manga kvinnors och barns beréattelser om deras situation.
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Kapitel 4

4.1 Resultat och analys
I denna kvalitativa fallstudie kring bilden av de indiska kristna i det indiska samhéllet och den
paverkan det har pa kristnas uppfattning av den egna identiteten, sd har jag intervjuat sex

kristna indier som jag namnt tidigare.

For att kunna ge en struktur pa resultaten och analysen av hur kristna indier uppfattar sin
dagliga livssituation i forhallande till samhallet i Indien i stort, speciellt inriktat pa verbala,
skriftliga och fysiska trakasserier av hindunationalister och hur detta paverkar deras
uppfattning av den egna identiteten, sd grupperar jag dessa resultat och analyser under de tva

huvudfragorna som stélldes i borjan av kandidatuppsatsen.

Till de tvd huvudfrdgorna har jag kopplat de sex intervjufrdgorna och de f6ljdfragor som
uppkom i de semi-strukturerade intervjuerna. For att underlétta for lasaren sd har jag valt att
gruppera dessa under respektive huvudfraga, dar den forsta av intervjufrdgorna beror bada

huvudfrégorna.

Vi ska nu se pé resultaten fran dessa, utifran att jag ska forsoka lata de intervjuade tala for sig
sjdlva for att sedan analysera vad de sjdlva berittat om for mig och vidare analysera med hjélp

av tidigare forskning och 6vriga teorier i detta &mnesomrade.

I avsnitt 4.2 har materialet kunnat struktureras utifran de atta stereotyper som framkommit i
materialet medan avsnitt 4.3 struktureras under fyra storre huvudrubriker utifran de kristna

indiernas hantering av hindunationalisternas trakasserier mm.

4.2 Hur uppfattar kristna indier den bild och de attityder av kristna och kristna
organisationer som forekommer i det indiska samhallet?

1. According to Open Doors Report “Destructive lies”, Christians are often discriminated

against and bullied by Hindu nationalists. Do you agree with this claim?
2. What negative attitudes and remarks are Christians exposed to in everyday life?

3. What stereotypes exists of Christians? How do Christians react to them?
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4.2.1 Resultat av intervjuerna
Vi borjar med bilden av de kristna i Indien och hur de sjdlva uppfattar den. Det dr ofta fran
bilderna som de flesta av attityderna kommer. Diskrimineringen och trakasserierna finns

overgripande 1 bada fallen.

Vad sdger da de intervjuade kring hur de uppfattar bilden och de stereotyper av kristna och

kristna organisationer som forekommer i det indiska samhéllet och hur de reagerar pa dem?

Den forsta som jag intervjuade var Sam och han beréttade att de bilder som han mott har varit
ett flertal. En bild var att kristna och muslimer genom sina religiésa traditioner, spred covid
mer dn hinduerna gjorde. Detta kom efter att nagra kristna kyrkor hade brutit forbudet att ha
religidsa moten under covid, sa Sam och det var bara han av de dvriga intervjuade som tog
upp detta. Sams kommentar pa detta var att dessa sammankomster var ett misstag, och inte pad
grund av véra traditioner som misstagen hidnde, och att de kyrkor som han och hans
organisation National Christian Council har kontakt med fick instruktioner om vad som géllde
for sammankomsterna enligt de indiska restriktionerna (Sam,2023,bilaga 1). Sa gjorde dven

manga andra kristna ledare runtom i Indien.

En annan bild som Sam lyfte fram var att kristendomen anses vara en frimmande
vdsterldndsk religion enligt hindunationalisterna, bilden av en framling i det indiska
samhéllet. Denna bild lyfte de flesta av de intervjuade fram. Sam hade hort hindunationalister
sdga: “Christians are from Rome, Muslims are from Mecca”. Sams reaktion pd detta var att
svara med att &ven hinduismen ocksé ar en frimmande religion som kommer frén floden
Indus (en flod som nu till storsta delen existerar 1 moderna Pakistan, min notering). Enligt
Sam sa ér kristna i Indien rddda och visa kdnner sig som framlingar i deras egna land. Han
sdger "couple of my friends have migrated to Canada they're keeping their family thinking we
don't belong here and we are back all of this so all of the Indians are not that resourceful not
skilled to the developed country to get a job and to live”. Sam ville 4nda i intervjun vara
véldigt tydlig med att skilja hindunationalister frdn andra hinduer. Enligt honom sé ar

hindunationalisterna en minoritet som har mycket makt (Sam,2023,bilaga 1).

Jeevaraj som var den fjarde jag intervjuade hade hort hindunationalister sdga att de kristna
inte &r indier for att de dr del av en frimmande religion. Hans respons pa detta var att hinvisa
till att de flesta av de kristna i Indien, &r likt honom sjélv och hans forfader, fodda i Indien

(Jeevaraj,2023,bilaga 4).
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Peter den nést sista jag intervjuade svarar i linje med Jeevaraj att kristna indier inte &r
framlingar utan vi dr fodda 1 Indien och att vi inte d4r emot ndgon indisk nationalism

(Peter,2023,bilaga 5).

P& samma sétt svarar Brighty pa ett ganska rakt sétt att ”We are born Indians, by faith we are

Christians. That’s it!” (Brighty,2023,bilaga 6).

En liknade bild som vi kan koppla till den andra bilden ar om du inte dr hindu, dr du inte
indier. Jeevaraj sdger att hindunationalisternas argument att om du inte ar hindu, sé ar du inte
indier, har 6kat bilden av kristna som fradmlingar. Kristnas koppling till vist dr ocksé ansett
som ndgot negativt, de ses som vésterldndska spioner av hindunationalister, dir de kristna
anses silja information till utlanningar. Vidare ses kristendomen som starkt kopplad till
Storbritannien och Indiens tid som koloni under britterna, da de hade ett kors pa deras flagga

och darfor anségs vara kristna (Jeevaraj,2023,bilaga 4).

Aven Joe ir inne p4 samma spér att kristendomen anses som en visterlindsk religion och att
de ar kopplade till vistvarlden. Kristendomen &r kopplat till de gamla kolonialmakterna dér de
indier som blev kristna antog vésterlindska namn som anségs vid den tiden som mer kristna
namn, antingen tog en ett bibliskt namn eller sa ett engelskt. Reaktionen pa detta ér att de som

blir kristna idag inte dndrar sina indiska namn som de redan har (Joe,2023,bilaga 2).

En fjérde bild som Sam lyfter fram ér den att kristna dter nétkott och dricker stora mdngder
alkohol. Denna stereotyp kommer enligt Sam frén brittiska TV serier som manga indier tittar
pa, dér kristna britter éter biff och dricker alkohol (Sam,2023,bilaga 1). Detta dr en syn som
Brighty, som arbetar i samma organisation som Sam, backar upp honom och hon tilldgger att
det finns stereotyper pa film av kristna dir de framstills dricka massor av vin och tar efter
vésterlandska kulturens sétt att dansa. Deras reaktioner pa denna bild dr att Brigty tar sig sjalv
som exempel och berittar att den kyrka som hon vixte upp i inte tillater sina medlemmar att
g4 pa bio och att hon sjilv aldrig har provat pa att dricka vin (Brighty,2023,bilaga 6). Sam
sdger att det dr en osanning att alla kristna skulle 4ta notkott, de finns ndgra fa forsamlingar

dér de éter detta kott, men de flesta kristna indier gor det inte (Sam,2023,bilaga 1).

En femte bild som &r den att de kristna anklagas for att inte respektera, eller av att de rent av
vara respektlésa mot, hinduernas tro och liv. Sams tankar kring detta dr att kristnas
fornekande av hinduiska gudars existens ér ett omrade som leder till spanningar mellan
hinduer och kristna och han sédger vidare, att religiost sett sd ar det s att de kristna tillber Gud

och att det i Exodus 23 (Andra Moseboken kapitel 23 i Bibeln, min notering) stér att du inte
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ska ha nagra andra gudar vid sidan av mig [sdger Gud]. S& en del predikanter haller sig
vildigt strikt till detta [bibelstille]. A andra sidan talar den hinduiska filosofin om att alla &r
gud och att allting dr gud och att vi har tre miljoner gudar och en till 4r inget problem. Vidare
sdger han att hinduernas sitt att se detta pa, ar att eftersom de inte har nagot problem med att
ta in den kristna guden bland sina gudar, sa varfor ska inte de kristna kunna gora det samma
som de? Da blir problemet inte vi hinduer utan ni kristna! (Sam,2023,bilaga 1). Hans reaktion
pa detta dr ett rent konstaterande, att dessa spdnningar mellan kristna och hinduer skapar ett
kulturellt fraimlingskap som fysiskt stracker sig 6ver hela den indiska nationen

(Sam,2023,bilaga 1).

Den andra som dr inne pa samma tankar dr Jeevaraj. Han séger att det finns mycket ilska kvar
frén nir Indien var en koloni. Det var en tid av fortryck och smairta. Britterna visade ingen
respekt till kulturen. I den indiska militdren, under den brittiska kolonialtiden, sa anvdnde de
grisfett for att smorja sina pistoler med. Anvéndandet av grisfett kéinde varken muslimerna,
sikherna eller hinduerna sig bekvdma med och for hinduerna var grisen ett heligt djur, da det
var en av inkarnationerna av guden Vishnu. Hinduerna kopplade samman britterna med
kristenheten anklagar darfor de indiska kristna for detta och ibland stéller de da fragan till de
kristna indierna: skdms ni inte for att f6lja samma religion som de som fortyckte er, stal fran
er och som forslavade er under mer dn trehundra &r? Jeevaraj tar inte upp nagra reaktioner
fran de kristna pa denna bild av att de kristna anklagas for att inte respektera, eller av att de

rent av vara respektldsa mot, hinduernas tro och liv (Jeevaraj,2023,bilaga 4).

En sjétte bild som framkommit under intervjuerna dr den om att de kristna och kristendomen
anses vara ett hot mot hinduismen och de hinduiska traditionerna och kast-systemet. Joe séger
att den hindu-militanta grupper och nationalister drar med sig andra hinduer med denna
stereotyp och fortsitter: “so it's not everyone is a militant not everyone is a you know
nationalist but they're mixing it you know the Hindu militants are mixing it by saying that
Hinduism is in danger by Muslims and by Christians because in next 25 to 30 years there will
be no Hindus left. So, creating a fear in the hearts of people so everybody's kind of like little
perplexed right now”. (Joe,2023,bilaga 2)

Enligt Sam uppfattas de kristna som ett hot mot kast-systemet av hindunationalisterna. Detta
for att kristendomen, liksom islam och buddismen, &r religioner som kdmpar for jamlikhet.
Reaktion pé detta blir enligt Sam att svara dnnu tydligare med evangeliets ord om befrielse
frén fangenskapen 1 kast-systemet till att bli mer jadmstillda ménniskor (Sam,2023,bilaga 1).

De flesta jag intervjuade hade uppe dessa erfarenheter.
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Jeevaraj som sjélv ar dalit sdger att kristendomen talar om jdmlikhet och jamstilldhet och
hinduerna ser detta som ett hot mot kast-systemet. De ser oss [daliter] som tjdnare och slavar
och de ska vara hérskare det dr s& de [hinduerna] ténker. Jeevarajs reaktion pé denna stereotyp
ar att han sédger att han borjat ifragasitta denna diskriminering genom att lyfta dessa fraigor om
rattvisan i1 detta. Varfor ska daliterna inte kunna lyfta politiska eller sociala fragor? Vi foljer
visst de flesta delar i den kulturen men de diskriminerande delarna i traditionen [kast-

systemet] uteldmnar vi (Jeevaraj,2023,bilaga 4).

Joe tar upp samma bild och gar i denna del av intervjun igenom kast-systemets uppldgg och
fortsitter med att séga att enligt kast-systemet sa ska de ldgre kasten halla sig undan frén de
hogre, som att de lagre kasten far inte ens komma in i mitt hus utan ska stanna kvar pa
verandan, detta enligt systemets traditioner. S& nér de [ligre kasten] blir kristna, och
kristendomen jobbar for jdmstélldhet, sd skapar detta spadnningar i samhaéllet. De hogre kasten
vander sig emot att missionérerna gick till de fattiga och de som inte var ndgonting i samhillet
och forsokte lyfta upp dessa, darfor att ménniskorna 1 lagre kasten hade syndat och darfor
skulle stanna 1 det kast de foddes 1 och ska dérfor inte 1 detta liv lyftas upp till en jimlikare
stdllning, de kristna stor ordningen 1 kast-systemet. Detta har fatt som effekt, berittar Joe, att 1
sOdra Indien sa skapade kyrkor som var uppdelade i 14ga kast och hoga kast for att minska
spanningarna men att vi 1 min kyrka, 1 norr, inte vill dela upp oss utan att alla kasten skall vara

1 en och samma forsamling (Joe,2023,bilaga 2).

Noah ir ocksa inne pé att kyrkorna arbetar kontinuerligt pé att ta bort dessa barridrer som
kast-systemet har skapat. Noah patalar att en effekt av kast-systemet som far inverkan pa
kristna &r att de kristna som kommit frin de l4gre kasten utsétts mer for forfoljelse dn de

kristna som kommit ur de hogre kasten (Noah,2023,bilaga 3).

Enligt Peter sa &r det viktigt att visa pd att Indien 1 sig &r ett sekuldrt land utifran
konstitutionen, att det inte enbart dr ett hinduiskt land. Darfor att pa senaste tiden sa ér bland
annat de kristna under attack fran hindunationalisterna och darfor &r de rddda for att deras

grundldggande ménskliga réttigheter ska tas ifran dom (Peter,2023,bilaga 5).

En sjunde bild som framkommit i ndgra intervjuer ir den att de som har blivit kristna blev det
for att de var mutade eller lurade. Joe sager att hinduer tror och anklagar de kristna for att fatt
pengar for, eller blivit lurade till, att bli kristna. Hans reaktion &r att det &r pa falska grunder

som hinduerna pastar att nagon har vilselett de [kristna] (Joe,2023 bilaga 2).
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Brighty visar ocksa pa stereotypen att de kristna har tvingats att konvertera, eller fatt nagot
lockbete eller nagot materiellt som finansiering. P4 denna stereotyp svarar hon att detta inte ar

sant alls! Denna stereotyp existerar for att forodmjuka oss (Brighty,2023,bilaga 6).

En sista bild ar att kristna anses som toleranta och for att de foljer — vind andra kinden till
principen. Det dr bara Noah som tar upp denna stereotyp och han sdger att den generella
uppfattningen 1 det indiska samhdllet &r den att de kristna anses som toleranta och detta ar f6r

att de foljer turn the other cheek principle” (Noah,2023,bilaga 3)

4.2.2 Tolkningsanalys av intervjuerna
Niér jag har tagit del av det jag har hor de intervjuade berétta om kring hur de uppfattar bilden
och de stereotyper av kristna och kristna organisationer som forekommer i det indiska

samhéllet och hur deras reaktioner pa dem dr, sa ser jag foljande tolkningar.

Den forsta bilden var att kristna och muslimer genom sina religiésa traditioner, spred covid
mer dn hinduerna gjorde. Den ger en ganska negativ, nedsittande bild av kristna och deras
kyrkor, och den vill visa pé hur farligt det kan vara att tro pa dessa religioner som bidrar till
att fora smitta vidare. Stereotypen blir extra nedsittande dd den hénvisar till de kristna och
muslimernas religiosa traditioner. Denna bild var det bara Sam som tog upp, men som

ndmndes i inledande bakgrunden, sé tar &ven Open Doors upp detta.

Den andra bilden, att kristendomen anses vara en frimmande visterldndsk religion, vill jag
sitta ihop med den tredje, att om du inte dr hindu, dr du inte indier, da dessa utgér fran
samma tema med utgédngspunkt fran den nationalistiska tendensen att virna om det hinduiska
forst. Alltsa om du inte dr hindu sa &r du inte en indisk medborgare och dédrigenom ér du en
framling 1 det Indiska samhéllet. Har kan jag skonja ndgon form av ridsla hos
hindunationalisterna om att det vésterldndska aterigen ska ta 6ver Indien i det som Jeeravaj
ndmner som de kristna som spioner som séljer information till visterlandet. Intressant att
notera dr att Sam reagerar med att svara med samma mynt, dven hinduismen &r en frimmande
religion som kommer fran floden Indus som till storsta delen finns i moderna Pakistan. Enligt
min tolkning s& gor han detta argument for att underminera hindunationalisternas argument.
Han vill sdga att om de kristna &r frimlingar for att var religion startades 1 ett annat land sa
giller ocksé detta er och hinduismen kommer fran den geografiska plats som idag &r det
moderna Pakistan. Antingen vill Sam visa pé hur ”16jligt” hindunationalisternas argument &r

eller sa vill han forsoka finna en gemensam forstéelse utifrdn utgangspunkten att bade de
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kristna och hinduerna kommer "utifran” och dédrigenom borde ha ritt att finnas 1 Indien pa sé
lika villkor det gér. Samtidigt som Sam menar att de kristna indierna forsoker svara pa tal pa
olika sétt och argumentera for sin sak sé lyfter han dven fram hur rddda de indiska kristna kan

kdnna sig, dér en del ldmnar landet om de har mojlighet.

De 6vrigas reaktion dr samma som Brightys och hon sammanfattade det rakt pa sak: "We are

born Indians, by faith we are Christians. That’s it!”.

Den fjérde bilden att kristna dter nétkott och dricker stora mdngder alkohol. Detta att
stereotypen hamtas frén brittiska serier och filmer och padyvlas de indiska kristna, som en
forutfattad mening, eller med antaganden om att de indiska kristna gor det samma som
britterna, utan att ha gatt i dialog med dem, for att se hur de egentligen lever sitt kristna liv,
leder till néstan ett forlojligande, eller i viss mén ett forminskande av de indiska kristna. Detta
resulterar i enligt Brighty att de kristna kdnner sig foroldmpande. Det kan vara viktigt att ta
med 1 kontexten varfor indier kopplar nationalitet och religion sa titt tillsammans. Som vi
kommer att berdra mer av 1 resultaten 1 huvudfraga tvi, s sdger Jeevaraj att det inte gér att
skilja religion och samhéllet at (Jeevaraj,bilaga 4). I véstlinderna s& ses manga génger
religion som nagot privat och skiljt fran vardagslivet eller samhaéllet, men i Indien sa kopplas
dessa ihop. Kanske kan det vara darfor som en del indier kan komma fram till antagandet, att
de indiska kristna lever pd samma sitt sa som det ser ut 1 brittiska filmer, med &tandet och

drickandet, da de kan anta, att alla de ser dér, ar brittiska kristnas sitt att leva.

Att kristna anklagas fOr att dta n6tkott, som ar forbjudet inom hinduisk religion, leder dver till
den femte bilden, att kristna anklagas for att inte respektera, eller av att de rent av vara
respektlosa mot, hinduernas tro och liv. Det Sam berittar om att de flesta Indiska kristna gor
som sina hinduiska grannar och dter inte notkott, visar pa enligt min mening hur integrerade

de i sjdlva verket dr i1 det indiska samhaéllet och att de ldgger vikt vid att f6lja dessa traditioner.

Detta med att se pa varandras religioner med respekt dr en svarighet som har blir tydlig. Har
framstills det som en religion tror bara pd en gud och den andra pé vildigt minga och att det
dérfor blir omojlig for dem att respektera varandra. Men om béda religionernas foretradare ses
som exklusiva i sina stdndpunkter att accepterandet av var andra bara kan komma till stand
om den andra tror som jag, blir ndgra verkliga moéten aldrig till ménniskor 1 mellan. Sam
papekar att det bara dr en del predikanter som har denna syn. Da kan vi anta att flertalet &r
mer Oppna for att fora dialoger med hinduerna, dir varje part far komma till tals med vad var
och en egentligen tror, utan forutfattade meningar, och pa s sétt komma fram till en acceptans

som haller sig pa ett ménskligt plan utan att behdva gora avkall pd nagons sitt att tro som jag
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ser det. Utifran det som Jeevaraj gar in pa sa kan jag utldsa mycket av ilska och fornedring
som jag antar kommer ur den koloniala tiden under britternas styre. Hinduerna verkar se sig
som offer och ser det som att de kristna indierna som en forléngning de brittiska forévarna

och att respektlosheten har gétt i arv.

Den sjitte bilden, att de kristna och kristendomen anses vara ett hot mot hinduismen och de
hinduiska traditionerna och kast-systemet, handlar mycket om synen pé jamlikhet och
jamstilldhet och hur ett samhélle ska vara. Har blir motséttningarna i det indiska samhallet
vildigt tydliga och att det ges religiosa fortecken. Det visar sig sa tydligt att kast-systemet ar
sa starkt ingrott 1 den indiska identiteten och det indiska samhéllet. S& de kristna forsoker

navigera i hur de ska finna bésta sdtten att vara en del av samhéllet.

En del kristna reagerar med rédsla s& som Joe tidigare beskrev det, dir nationalisterna, som

jag tolkar det, forsoker insa fruktan bland annat i de kristna indiernas hjértan.

Den sjunde bilden, att de som har blivit kristna blev det for att de var mutade eller lurade,
finns inte mycket att kommentera pé bara att konstatera att mala upp de kristna som
omoraliska och lurendrejare och reaktionen pé det &r sa sjalvklar som den kan bli, som
Brigthy svarade: Det &r vi inte alls! Denna stereotyp kan ha kommit fran de kristnas sociala
arbeten som sker i1 Indien. Dessa arbeten brukar innebéra att hjilpa lokala forsamlingar med
mat, medicin och utbildning och detta kan ses som att de mutar folk till att bli kristna. Men de

kristna, s& som Jeevaraj, ser det mer som stod till ett mer sjalvstiandigt liv (Jeevaraj,bilaga, 4).

Som en rak motsats till denna bild, kommer en bild som faktiskt ar positiv for de kristna, den
att kristna anses som toleranta och for att de foljer — vind andra kinden till principen. Den
hir sticker ut 1 intervjuerna for att det just ger en positiv bild av de kristna. Hér finns heller
inte s& mycket att kommentera mer dn att det naturligtvis 1 ett samhélle borde, med tanke pa
s manga ménniskor det finns i Indien, 4nd4 rymma en och en annan positiv bild av de

kristna.

Niér jag nu har gatt igenom och analyserat dessa stereotyper sd har jag kommit fram till fyra

genomgaende teman namligen; framlingskap, respektldshet, hot, tolerans.
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4.2.3 Analys utifradn den tidigare forskning och teorierna

Nu har vi sett pa resultaten frén intervjuerna, vad de intervjuade har sett och sagt kring
fragestéllningen och min analys utifrén dessa bilder eller stereotyper som framkommit. Nu
ska vi vidare analysera resultaten med hjélp av ovriga teorier och tidigare forskning inom

detta amnesomrade.

Innan vi gér in pa de bilderna och stereotyperna i sig &r det intressant att jimfora med Lobos
forskning kring de stereotyper som hindunationalisterna hade skapat som en anti-kristen
kognitiv modell, se avsnittet med Lobo ovan, och vilket gensvar detta har fatt bland de
intervjuade. De flesta av dessa pa listan har de intervjuade sttt pa om &n lite olika uttryckta.
Den enda av dessa som ingen ndmnde var stereotypen av att ”they [the Christians] give rise to
seperatism”. Och de Ovriga stereotyper som de intervjuade tog upp och som inte finns pa
listan dr foljande att kristna och muslimer genom sina religiésa traditioner, spred covid mer
dn hinduerna gjorde, att om du inte dr hindu, dr du inte indier, att kristna dter notkétt och
dricker stora mdngder alkohol, och kanske stereotypen som sjilvklart inte kan finnas med pa
hindunationalisternas anti-kristna lista; att kristna anses som toleranta och for att de foljer —
véind andra kinden till principen (Lobo,2002,s.120-121). Har ska ndmnas att Lobo skrev sin
artikel redan &r 2002 lang innan Covid-pandemin satte fart. Men intressant &r att notera att
dessa stereotyper har fortlevt i 6ver 20ar och paverkar fortfarande aktivt de kristna indierna.
Jag tinker att nya stereotyper har dykt upp och de kan var dem vi nu far del av idag, som inte

fanns pa listan da.

Denna del av analysen kommer f6lja de olika teman som berors 1 de olika stereotyperna,
nagra moter vi i flera av bilderna, négra i enskilda bilder och som jag nimnde tidigare sa jag
kommit fram till sex genomgéende teman nadmligen; frimlingskap, respektloshet, hot,
missledda indier, tolerans och till sist de kristnas reaktioner pa stereotyperna och vad de fort

med sig 1 deras vardagsliv.

Om den forsta bilden, att kristna och muslimer genom sina religiésa traditioner, spred covid
mer dn hinduerna gjorde, finns inte sd mycket att himta fran den tidigare forskningen och
teorierna da de flesta av dem skrevs innan Covid-pandemin. Men Kuhlin lyfter fram
hindunationalisternas syn pa de kristna som en cancer pé den indiska kroppen
(Kuhlin,2012,s.13). Det hér for oss in pa ett tema som finns som en bakgrund, eller direkt
uttalat, pé flertalet stereotyper, detta med att de kristna och kristendomen ses som ett

frimmande element i1 det indiska samhillet enligt hindunationalisterna.
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4.2.3.1 Framlingskap

Nar Jeevaraj séger att hindunationalisternas argument att om du inte ar hindu, sé ar du inte
indier, har 6kat bilden av kristna som frimlingar. Dér tdnkte jag att hindunationalisterna utgar
frdn den nationalistiska tendensen att vdrna om det hinduiska forst. Alltsé idén om du inte ar
hindu, sé ar du inte en indisk medborgare och dirigenom ar du en frimling i det Indiska

samhdllet, s som stereotypen att om du inte dr hindu, dr du inte indier vill séga.

Detta moter vi dven i Hammarén & Johanssons resonemang kring de kollektiva identiteterna
som ofta bygger pa en kansla av gemenskap, likhetstankande och vad som férenar grupper.
Att de som da inte passar in i systemet utsatts da for fortryck, dar identiteten varderas utifran
ras, social och etnisk tillhérighet och de som inte passar in segregeras fran de andra
(Hammarén & Johansson,2009,s.40).

Detta fortryck, beskrev Kuhlin, av de kristna tog sig uttryck i form av trakasserier, forfoljelse
och vald, och poangterar da att hindunationalisterna anser att de kristna borde konvertera
tillbaka till hinduismen. Detta darfor att Hindunationalisterna anser att Indien ska vara
hinduisk och att kristendomen forstor den traditionella hinduiska maktstrukturen och kulturen
dar de ser, som Kuhlin lyfter fram, de kristna som en cancer pa den indiska kroppen
(Kuhlin,2012,s13). Pa det hela tanker jag, sa forsoker hindunationalisterna skapa ett
hindunationalistiskt ramverk som definierar vem som ar inne och vem som ar ute. For att géra
detta, séger Lobo, sa har de skapat en anti-kristen kognitiv modell och i den modellen finns en
lista av stereotyper, se ovan. Detta for att, enligt Lobo, hindunationalisterna ska kunna agera
gentemot de Kkristna via sin propaganda och med bruk av olika stereotyper paverka bilden av
de kristna i det Indiska samhallet (Lobo,2002,s.121).

4.2.3.2 Respektloshet
Under temat respektloshet moter vi bade den fjérde bilden, att kristna dter notkott och dricker
stora mdngder alkohol och den femte bilden, att kristna anklagas for att inte respektera, eller

av att de rent av vara respektlosa mot, hinduernas tro och liv.

Hinduerna, enligt Jeevaraj, sag sig som offer under britternas styre och dirifrdn kommer deras
reaktioner av ilska och kénsla av férnedring och att de ser de kristna indierna som en
forldngning de brittiska fordvarna, att respektlosheten har gatt i arv. Fukuyama talar om hur
viktigt det ar for att forsta den nya nationalismens framvaxt i de lander som forut var

europeiska kolonier. Deras skadade vardighet efter hundratals ar, byggs nu upp igen, for att
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upphéva kolonimakternas fornedring av deras vardighet (Fukuyama,2019,s.67). Detta tolkar
jag som att hindunationalisterna uppfattar de kristna indierna som en férlangning av britternas
respektloshet och som Fukuyama ar inne pa sa ricker det inte med att jag har en kénsla av
mitt eget viarde, om inte andra méanniskor offentligt erkdnner det, eller annu varre, om de
nedvéarderar mig eller inte erkdnner min existens (Fukuyama,2019,s.10). Pa sa sitt tydliggors
dessa tva stereotyper utifran vad Fukuyama talar om kring framvéaxten av nationalismens
ideologi som forklarar dels varfor manniskor kanner sig ensamma och forvirrade, och gar ner
sig i offertrasket och lagger skulden for ens olyckliga situation pa grupper av utomstaende.
och dels att de kraver ett erkannande av deras vardighet pa ett restriktivt satt: inte for alla
maéanniskor, utan bara for medlemmar av sarskilda nationella eller religidsa grupper
(Fukuyama,2019,5.73). Men den fjarde stereotypen sa jag tolkar det som att
hindunationalisterna skulden pa de “utomstdende” indiska kristna genom att pa ett groteskt
satt bunta ihop dem med britterna och med den femte stereotypen sa vill de indirekt krava

respekt av dom, da de anklagar de kristna for att inte respektera dom.

Den sjunde bilden, att de som har blivit kristna blev det for att de var mutade eller lurade,
finns inte mycket att kommentera pé bara att konstatera att mala upp de kristna som

omoraliska och lurendrejare

4.2.3.3 Hot
Temat om hot finns i flertalet av de stereotyper som vi gatt igenom men den sjdtte bilden, a#t
de kristna och kristendomen anses vara ett hot mot hinduismen och de hinduiska

traditionerna och kast-systemet, dr den som tydligas handlar om detta.

Stereotypen blottldgger motséttningarna i det indiska samhéllet véldigt tydligt som jag ser det.
Den kollektiva identiteten kan g at tva hall, det ena att den forenar, den andra att den snarare
skapar motsattningar mellan olika grupper (Hammarén & Johansson,2009,s.39) Detta som
Lobo visar pd i sin forskningsartikel, dar hindunationalisterna i ett forsok att halla nere de
lagre kasterna, forsoker fa dom att kanna och tro att det, bland annat, ar de kristna
minoriteterna som ar orsaken till den oro och fattigdom som de befinner sig i, dér de kristna
demoniseras och gors till “den andre” (Lobo,2002,s.121). ”Kollektiva identiteter utgor inte
enbart en vélsignelse, nagot gott,” som Hammarén & Johansson skriver, utan kan lika gdrna
leda till krig, framlingsfientlighet och intolerans.” (Hammarén & Johansson,2009,s.39) Denna

negativa sida av kollektiva identiteter leder till motsattningar som hér ges religidsa fortecken
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som jag visat pa innan. Det visar sig tydligt att kast-systemet dr sa starkt ingrott i den indiska

identiteten och det indiska samhillet som Jeevaraj var inne pa.

Hiér blir hotbilden tydlig mot kast-systemet och som Kuhlin podngterar att
hindunationalisterna anser att Indien ska vara hinduisk och att kristendomen forstor den
traditionella hinduiska maktstrukturen och kulturen och att de i detta sammanhang talar om
kristna som en cancer pa den indiska kroppen (Kuhlin,2012,s.13) En drastisk bild, som vi
berort tidigare, och som Lobo berérde har ovan, och som tydliggdr vad hela forfoljelsen av
kristna utgér ifrdn. Detta att hindunationalistiskas vill behalla maktstrukturen i1 form av
kastsystemet. Det hogsta kastet Brahminerna, som é&r présterskapet, vill ha kvar sin makt 6ver
de lagre kasten (Lobo,2002,s.121). De kristna gors till “den andre” framstélls hdr som hot mot

ordningen.

Den fraga som vi kan stilla i det har sammanhanget tédnker jag &r: vilket hot utgor egentligen
de kristna indierna mot dvriga indier i det indiska samhéllet? Det &r en friga som dven beror

synen pa jaimlikhet och jamstélldhet och hur ett samhaille ska vara.

Enligt konstitutionen och artikel 25 sa har manniskorna i Indien har ratt att fredligt utéva och
framja sin religion. Indien har aven skrivit pa en rad internationella 6verenskommelser som
ska skydda religios frihet, sd som FN’s deklaration for manskliga rattigheter. (Saiya och
Manchanda,2019,s.602). Hotet kommer inte sa mycket fran de kristna kanske, utan fran ett
hall, som &ven ar ett hot mot den sekuléra staten och dess atagande for religios frihet, hotet
som enligt Saiya och Manchanda &r anti-konverterings lagarna som specifikt ar designade for
att begransa rattigheterna for Indiens religidsa minoriteter. (Saiya och
Manchanda,2020,s.603).

Nar det kommer till synen pa jamlikhet och jamstdlldhet sa har vi artikel 15, som vi gatt
igenom tidigare ddr olika hinder for bland annat minoriteter sak undanrdjas (The Constitution
of India,2022,s.6-7). Fragan blir da, enligt min mening, hur ska Indiska staten kunna garantera
dessa utsatta medborgare och olika minoriteters réttigheter nar flera delstater har antagit dessa

anti-konverteringslagar som i praktiken leder till diskriminering och religidsa konflikter?
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4.2.3.4 Tolerans

Temat tolerans sticker ut i det har sasmmanhanget da, som vi har varit inne pa, ir en positiv
bild som ges av de kristna indierna, att kristna anses som toleranta och for att de féljer — vind
andra kinden till principen. Det dr Noah som &r den ende av de intervjuade som tar upp detta
och han &r fran sddra Indien och det omrdde som de andra jag intervjuade ansigs som den
sakrare delen av Indien for de kristna. Kanske dr det dérfor som denna stereotyp kommer fram
1 det indiska samhallet och att den speglar det ideal som lyfts fram i den Indiska
konstitutionen. Landet har en mangfald av religioner och ar fodelseplatsen for flera av
varldens stora religiosa traditioner, vilket gor det oerhort viktigt att bibehalla religios frihet.
(Saiya och Manchanda,2019,5.602). Har finns inte sa mycket forskning kring de kristnas
tolerans som jag lyckat finna, utan kan bara konstatera, som Saiya och Manchanda pekar pa,
att trots Indiens traditioner av tolerans mellan olika religiosa samfund utifran de lagramar som
stoder religios tro och utévning, sa upplever Indien idag ett allvarligt hot mot den sekulara
staten och dess atagande for religios frihet. Det storsta hotet enligt Saiya och Manchanda ar
anti-konverterings lagarna som specifikt &r designade for att begrénsa rattigheterna for Indiens

religiésa minoriteter. (Saiya och Manchanda,2020,s.603).

4.3 Pa vad satt paverkar detta de kristna indiernas identitet i relation till indiskt
medborgarskap utifran hindunationalisternas uttalanden och ageranden?

1. According to Open Doors Report “Destructive lies”, Christians are often discriminated

against and bullied by Hindu nationalists. Do you agree with this claim?

4. Hindu nationalists argue that people who are not of Hindu faith are not Indian citizens. Is

this something that affect Christians? Or, how does this affect Christians in India?

5. How do Indian Christians identify themselves when Hindu nationalists tell them Christians

are not Indians? Do they feel alienated?

6. Does Christians feel a strain between their Christian identity and their Indian citizen

identity?

En extra frdga som kom fram redan under den fOrsta intervjun: Hur ser den dmsesidiga

paverkan ut mellan kristendomen och kast-systemet?
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4.3.1 De kristna indiernas hantering av spanningarna i det indiska samhallet

4.3.1.1 Resultat av intervjuerna

Peter beskriver regionala skillnader pa hur de kristna kinner infor de spédnningar som finns
dér han sdger att kristna i norra Indien dr mer rddda 4n dom i sddra Indien (Peter,2023,bilaga
5). Vi har redan hort Sam beritta att han har vanner som har flyttat till Kanada dérfor att de
inte kénner att de hor hemma 1 Indien ldngre. En del kristna indier forsoker gomma sig och
Jeevaraj tar upp hur vissa kristna ar rddda for att identifiera sig som kristna och flyr om de

upptécks eller om de gor hindunationalister arga (Jeevaraj,2023,bilaga 4).

En del kristna indier kdnner sig tvingade att konvertera tillbaka hinduismen som Joe utrycker
det och ndmner orsaken: “Anyone who go through hard time uh like being falsely accused
being arrested, being taken to prison, taken to court, their attitude does affect, because they
become you know it's a struggle for them and there is a pressure for them to deny Christ and
Christianity...” (Joe,2023,bilaga 2) och som han tidigare hart tagit upp att hindu-militanta
grupper drar med sig andra hinduiska grupper for att skapa rédsla i de kristna indiernas

hjértan.

Noah modulerar uppfattningen om hur kristna kénner ridsla:” but over these years 9, 10 years
we have moved away from fear to become more cautious I would say from fear to

cautiousness” (Noah,2023 bilaga 3)

Ytterligare sitt hantera spidnningarna p4a, har de jag intervjuat redan beréttat om tidigare under
avsnittet med de olika stereotyperna, hir kort summerat. Ett sdtt dr att de kristna indierna
svarar emot. Jeevaraj, Peter och Brigthy utrycker sig néstan pa samma sétt, att de ar fodda 1
Indien och de &r kristna, sa enkelt &r det bara (Jeevaraj, Peter och Brigthy,2023 bilaga 4,5,6).
Sam tar ett steg till och vinder argumentering fran hindunationalisterna mot dom sjilva och
sdger att dven de ar frimlingar d& de ocksa kommer fran en plats utanfor Indien och ndmner
floden Indus som ligger mest i moderna Pakistan, se mer ovan (Sam,2023,bilaga 1).
Ytterligare ett sdtt att hantera spdnningarna pa dr att de som blir kristna idag inte dndrar sina
indiska namn som de redan har detta som svar pa hindunationalisternas stereotyper om kristna

som framlingar och kopplade till véstvéirlden som vi berort tidigare.

4.3.1.2 Tolkningsanalys av intervjuerna
Peter och Jeevaraj beskriver kristna indiers flykt pé olika sétt. Att behova fly eller flytta kan

visa pa stor ridsla for deras egen sidkerhet att de inte litar pa att de kommer att 6verleva eller
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kunna bli skyddade tillrdckligt om de stannar kvar i Indien, eller att de helt enkelt inte kénner
hemma langre i det indiska samhéllet, de kdnner sig som framlingar. Och detta var ju en av

stereotyperna i den anti-kristna kognitiva modellen och ett av malen for hindunationalisterna.

Ett annat sdtt hantera situationen &n att fly, 4r att konverterat tillbaka till hinduismen. Det ar
intressant att Joe uttrycker det som att konvertera "tillbaka” nir kanske flera kristna indier har
varit fodda 1 kristna familjer, sé 1 det fallet handlar det om att konvertera “till”, alltsé byta

religion.

Noahs kommentar star mer ut fran de 6vriga da han menar att de kristna indierna har gatt fran
att vara ridda till att nu vara forsiktiga. Jag tanker att det kan spela in att Noah &r fran sodra

Indien och det var den sékrare delen av Indien for de kristna enligt Peter.

Genom att argumentera pa olika sitt, svara emot eller gé i angrepp, s vill de kristna indierna
visa pé att det dr osanningarna om de kristna indierna som spér pa spanningarna och inte de

sjdlva.

Detta att inte byta namn till ’kristna” namn som da anses sa starkt kopplade till véstvarlden
kan jag tolka som att det kan vara ett sitt att skydda sig sjdlva, gdmma sig fran de som ir
negativ stillda till kristendomen. Men det viktigaste kanske dnda &r att visa att de som kristna
inte ar framlingar i det indiska samhillet och kulturen s som Brighty utryckte det: Vi ar

fodda indier, genom tron &r vi kristna. Sa dr det bara!”.

4.3.1.3 Analys utifran den tidigare forskning och teorierna

Det finns inte mycket forskning eller teorier som jag kunde finna som tar utgdngspunkt i
offrens perspektiv kopplat till detta forskningsomrade men vi kan anvdnda Hammaréns &
Johanssons teori kring forestdlld gemenskap och kraften i den kollektiva identiteten. Att nir
den egna gruppen drabbas, enskilda medlemmar eller flera, sa sluter dvriga i gruppen upp
bakom den drabbade (Hammaréns & Johanssons,2009,s.38). Detta gar att applicera pa bade

kristna och hinduer i denna situation av konflikter och spanningar.

Men det intressanta blir nér de kristna indierna forsoker dverbrygga skillnaderna som skiljer
grupperna at och som skapar konflikterna, genom att férsdka fa de hindunationalisterna och
ovriga hinduer som dr emot dem att byta tankesétt, for att se om de tillsammans kan sluta upp
bakom, pa ett hogre plan, en storre idé, sa som den indiska konstitution bygger pd. Har agerar
de kristna indierna, som jag nimnde hér ovan, pd att visa pd de osanna bilder som fors fram

emot dem, for att, som jag ténker i det hér fallet, 4ndra tankarna hos hinduerna till att se
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sanningen om dem och som vi kommer visa nedan, att manga kristna indier har kdmpat sida
vid sida med hinduer och andra i indier for ett fritt Indien. Och pa detta sétt skapa en ny

forestilld kollektiv identitet, vi 4r mer lika an ni tror!

4.3.2 De kristna satter sitt hopp till den sekuldra staten Indien

4.3.2.1 Resultat av intervjuerna

Enligt Peter sa ar konstitutionen viktigt for kristna, den ger alla medborgare rétten att ha och
utova sin egen tro. Det dr inte den indiska konstitutionen som diskriminerar oss, sdger Peter,
utan de dr hindunationalisterna, och som han nimnde tidigare att kristna indier inte ar
framlingar utan dr fodda i1 Indien och att som kristna har de bara accepterat Jesus Kristus nér
de konverterade till kristendomen och detta gar inte emot ndgon indisk nationalism, fortsétter
Peter, utan dr den rattighet vi har enligt vér konstitution (Peter,2023,bilaga 5). Religion ar
viktigt for indier enlig Jeevaraj och séger att detta dr den viktigaste delen av ens indiska

identitet. Det gér inte att skilja religion och samhéllet &t (Jeevaraj,2023,bilaga 4).

Sam gar vidare in pa detta och sdger att det darfor ar viktigt med en enad identitet, med
medborgarskap och han sdger: “att vi hor till detta land, att flera av véra grundare till landet
stred mot Britterna for att vinna multireligiosa pluralismens frihet till att bli landets sjél och
livssyn och Indiens hjérta” (Sam,2023,bilaga 1). Brighty backar upp Sam och tilldgger som ett
svar pa den fornedring som de indiska kristna kan kénna, utifran alla dessa negativa
stereotyper som de moter: “It affects Christians because in the Freedom Fight for India many
Christians were in the forefront. Christians were in the Army, in Defense, Navy and all
departments. Many Christians contribute to the nation in a significant way. Many are Nurses,
Many are Teachers and Many are social Workers developing the Country in helping the needy
in the country” (Brighty,2023,bilaga 6).

4.3.2.2 Tolkningsanalys av intervjuerna

Att forstd hur viktig religionen dr som en del av den indiska identiteten, som Jeevaraj dr inne
pa, att en medborgare dr en religids minniska som en sjdlvklarhet, pd ett sitt som vi i Sverige
kanske inte dr s& vana vid, tinker jag, ar nyckeln till att greppa vad en sekulér stat som Indien
betyder for invanarna. Det sekuldra betyder inte, som jag kan se det, sa som vi gor det till 1
Sverige, en frinvaro av det religidsa. Har 1 Indien dr utgadngspunkten den religidsa manniskan

och den sekuldra konstitutionen &r sekulér, bara for att kunna hélla sig neutral till alla religiésa
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som ickereligiosa medborgare, och pa sa sitt vidmakthalla de grundlaggande ménskliga
rittigheterna for alla oavsett religion, déribland religionsfriheten. Det dr detta som dven Peter
ar inne pa att det inte dr den indiska konstitutionen som diskriminerar de kristna indierna utan

den ses som nagot gott och som ett skydd och ett hopp for de kristna i landet.

Sam &r inne pa att dven de kristna har varit med och kdmpat, pé ett nistan patriotiskt sétt, for
att fa till den multireligiosa pluralismens frihet, for att fa till det som &r Indiens hjirta — den
religiosa friheten for alla dess medborgare, inkluderat de kristna. Brighty ar inne pa samma
inkluderande spar, att de kristna har och har haft befattningar inom en méngd omraden bade i
stat som i samhéllet i stort, att de verkligen har statt i frontlinjen och gjort skillnad for staten

Indiens bésta.

4.3.2.3 Analys utifran den tidigare forskning och teorierna

Vi har tidigare varit inne pé teorierna och den tidigare forskningen som beror denna del i
avsnittet om hot under den forsta huvudfrdgan. Viktigt att ha klart for sig i det hir avsnittet, att
det inte bara &r den kristna minoriteten i Indien som &r hotad. Sjélva den sekulara indiska
staten &r hotad vilket Saiya och Manchanda lyfter fram i sin slutsats (Saiya och
Manchanda,2019,s.602).

4.3.3 De kristnas kamp for rattvisa, jamlikhet och lika mojligheter i Indien

4.3.3.1 Resultat av intervjuerna

De flesta kristna &r fran en dalitisk bakgrund, sdger Peter och fortsitter, kast-systemet ar starkt
1 Indiens byar (Peter,2023,bilaga 5). Som Joe tog upp, i resultaten under huvudfraga tva, sa ér
det i kast-systemets traditioner, och i den hinduiska tron, s att ménniskorna har hamnat i det
kast som de hor hemma i, pa grund av hur dom har syndat, och detta ska enligt de hogre
kasten inte de kristna dndra pé och forsoka lyfta upp dessa, som ofta dr de fattiga, till ett mer
jamlikare stéllning, de kristna stor ordningen i kast-systemet. Joe sa ocksé att nar
kristendomen jobbar for jamlikhet s& skapar detta spanningar i samhéllet. Detta har gjort att
en del kyrkor 1 s6dra Indien har skapat kristna forsamlingar uppdelade i laga och hoga kast i
ett forsok att minska spanningarna men att forsamlingarna 1 norr, inte vill dela upp sig 1 kast

(Joe,2023 bilaga 2).

Kristna anser sig ge kraft till de lagre kasten och fattiga, enligt Jeevaraj. Deras missionsarbete

ar till for att hjdlpa de fattiga och svaga. Kristendomens ifrdgaséttande av kast-systemet ar
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viktigt for vissa kristna och en viktig del i deras identitet. De kénner att kristendomen ger dom
makt att kimpa for deras rittigheter. (Jeevaraj,2023,bilaga 4) Brighty berittar “att utlindska
missiondrer kom till de minsta byarna och de ignorerade personerna, de gick till dem och de
ger dessa utbildning och hur [tog reda pa] hédlsoproblemen och gav sjukhus till dessa de
minsta folken” (Brighty,2023,bilaga 6). Som Noah tidigare ocksa var inne pa sa arbetar

kyrkorna kontinuerligt pa att ta bort dessa barridrer som kast-systemet har skapat.

Ett hinder for att ta bort barridrerna ar det finansiella stod som finns till daliterna, enligt Noah,
och att dndra religion gor att man inte &r langre kan fa dessa bidrag. S& manga stannar
officiellt” som hindu men privat sa tillber de Jesus. (Noah,2023,bilaga 3) Men Jeevaraj som
sjalv ar Dalit har borjat ifrdgasétta denna diskriminering som foretrddare for kast-systemet
utsétter de 1 de lagre kasten och de kristna for och séger: “I started to raise question against

their discrimination yeah they don't want anyone to raise against them” (Jeevaraj,2023,bilaga

4).

Som Sam sa under resultatet kring stereotypen, att de kristna och kristendomen anses vara ett
hot mot hinduismen och de hinduiska traditionerna och kast-systemet, s uppfattas de kristna
som ett hot mot kast-systemet av hindunationalisterna. Detta for att kristendomen, liksom
islam och buddismen, dr religioner som kdmpar for jimlikhet. Reaktion pé detta blir enligt
Sam att svara dnnu tydligare med evangeliets ord om befrielse frdn fingenskapen i kast-
systemet till att bli mer jamstallda manniskor (Sam,2023,bilaga 1). Och Peter fortsétter i
samma anda och séger, att liksom de kristna i det forsta arhundradet, sa hoppas kristna i

Indien att de kan gora Guds arbete under forfoljelse. (Peter,2023,bilaga 5)

4.3.3.2 Tolkningsanalys av intervjuerna

Min forsta tolkning nér jag ser pa helheten av de kristnas reaktioner pé att de skulle var ett hot
mot det hinduiska kast-systemet, dr den att de kristna néstan med ett stolt huvud sédger: ja, det
ar vi! For ménga av de kristna indierna sa dr kristendomen en religion som star for jamlikhet
och dir de anser att kast-systemet star for ojimlikhet. Att det dr ett system i samhéllet, dar
ménniskor blir uppdelat socialt sétt i ojdmlika klasser. Nér kristna vill lyfta upp de fattiga till
en battre social tillvaro, sa skapar det spanningar i det indiska samhéllet enligt
hindunationalisterna, men fragan dr om det verkligen &r de kristnas kamp for jaimlikhet som
gor det? Noterbart dr de kyrkor som har antagit delar av kast-systemets uppdelningar av 1ag

och hogt kast 1 ett forsok att inte skapa spdnningar i samhéllet. Men kanske &r det snarare ar
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de sociala skillnaderna, i sig, 1 det Indiska samhéllet, som &r grogrunden for dessa spanningar,

enligt mig.

Utifran det Jeevaraj och Noah ha berittat om daliternas sociala situation sa kan vi se hur tron
pa Jesus dnda kan fa dem att vélja olika vigar och jag tolkar det som att for vissa daliter dr det
kristendomens om kamp for jimlikhet som gav dom kraft att ifragasétta kast-systemet och
varfor de maste stanna i samma kast som de foddes 1 och pa det sitter bryta sig loss. Men att

det fanns de som bestdmde sig att halla sin tro hemlig for att inte forlora sina bidrag.

4.3.3.3 Analys utifran den tidigare forskning och teorierna

Vi har varit inne pa teorierna och den tidigare forskning som skulle kunna berora detta avsnitt,
1 avsnittet om hot ovan, da dr fokuset pa forévarna och vad de gor mot de kristna indierna, i
synnerhet Lobo, men han tar inte upp hur offren, de kristna, 1 sin tur agerar pd detta. Hér

skulle mer forskning behdvas och teorier utvecklas.

4.3.4 De kristnas identitet - bade kristen och indier

4.3.4.1 Resultat av intervjuerna

Det finns en stolthet i att vara indier som lyser fram i1 det som de kristna gor for andra
ménniskor i Indien sdger Peter och fortsétter: “we want to serve you, we want to love you, we
also want to take care of you even though if you oppose, if you discriminate, if you torture us,
we want to support like Mother Teresa.” (Peter, 2023,bilaga 5) Detta speglar ocksa den
positiva stereotyp som ocksé kan finnas i det indiska samhéllet och som Noah tidigare lyfte
fram, att kristna anses toleranta for de foljer principen védnd andra kinden till

(Noah,2023 bilaga 3).

Sedan ér det en kamp att vara kristen 1 Indien sdger Joe och beréttar om vad som hiander nir
nagon kristen pd falska grunder fangslas och 1 domstolen kénner av trycket att tvingas
konvertera tillbaka hinduismen. Kampen att inte forneka Kristus och kristendomen och den
fralsning de erfarit i sina liv och den effekt det har pa sina familjer nér de pressas att offentligt
avségas sig sin kristna tro och gé tillbaka till hinduismen. Och vad det kostar pa nir den som
forsorjer familjen fangslas. Vi forsoker std upp for den forfoljda kyrkan, fortsétter Joe och
beréttar vidare hur de bade moraliskt, psykiskt och fysiskt hjélper dessa utsatta med vad de
behdver men att i alla dessa svara tider forsoker de vara vittnen. De fornekar inte Kristus.

Detta dr kampen och utmaningen varje dag, sdger Joe och avslutar: ”’So some people do get
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upset but they're not angry or mentally they may be upset but understand that they are citizen
of this country and you know they need to live here and they need to work here and cooperate

with others, yeah.” (Joe,2023,bilaga,2)

4.3.4.2 Tolkningsanalys av intervjuerna

Utifran allt som vi har gatt igenom i denna uppsatts resultat sa tolkar jag det som att de kristna
indierna anser och forstér att det verkligen inte &r alla hinduer som dr emot dem, att det ar en
mindre grupp som bade fysiskt och psykiskt aggressivt vill dom illa, men att det finns indier

som inte har ndgon uppfattning eller rent av dr positiva till de kristna indierna.

Aven di dessa aggressioner drabbar de kristna indierna, sa 4r de flesta kristnas ambitioner att
inte svara med samma mynt, utan i stéllet hjilpa utsatta ménniskor i det indiska samhallet.
Detta samtidigt som det kostar pd bdde fysiskt och psykiskt for de kristna indierna att vara
utsatta och kyrkorna i Indien pé flera hall kan anses vara en forfoljd kyrka, trots de

konstitutionella rattigheterna.

I allt detta tolkar jag det som att majoriteten av de kristna i Indien ser sig som indiska

medborgare fullt ut. Kristen? Ja! Indier? Ja!

4.3.4.3 Analys utifran den tidigare forskning och teorierna

For att upprepa ovanstdende sé har vi inte mycket att ga pa i de teorier och den tidigare
forskning som finns. De forskare och teoretiker som ar med 1 uppsatsen berdr begreppet
identitet men har inget att siga om de kristna indiernas egen kristna identitet i relation till

deras egen indiska identitet. Aven hir skulle mer forskning behdvas och teorier utvecklas.
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4.4 Slutsats

| den avslutande delen sammanfattas och tydliggors kandidatuppsatsens slutsatser utifran de

tva huvudfragestallningarna. Slutligen ges nagra framatsyftande forslag till vidare forskning.

Hur uppfattar kristna indier den bild och de attityder av kristna och kristna organisationer
som forekommer i det indiska samhallet? | resultaten framkom atta stereotyper dar
majoriteten av dem &ar negativa till de kristna indierna, dar de framstalls som framlingar i det
indiska samhallet, ett hot mot hinduismen och speciellt mot kastsystemet, de anses vara
omoraliska i sitt sétt att leva, respektlésa mot hinduismen och anses vara vasterlandska
spioner genom kopplingen till vasterlandsk kristendom, dér den mest uppenbara stereotypen
av hinduiska nationalister ar att om du inte ar hindu sa ar du inte indisk. De kristnas
uppfattning kring dessa stereotyper ar att dessa &r osanna eller kopplade till den brittiska
kolonialtiden och vasterlandsk kultur generellt. Flera kdnner sig forolampade, en del upplever
radsla, andra far kraft att reagera mot orattvisorna.

Pa vad satt paverkar detta de kristna indiernas identitet i relation till indiskt medborgarskap
utifran hindunationalisternas uttalanden och ageranden? Stereotyperna paverkar de kristnas
identitet och hur de ser sig sjalva som indiska medborgare. Manga kristna indier fruktar for
sina liv, nagra har flytt utomlands, andra finns kvar och satter sitt hopp till I6ftet i den indiska
konstitutionen att vara en sekular stat dar aven minoriteter skyddas. De flesta kristna indier &r
fran de lagre kasterna, och de har kant en styrka genom den kristna trons kamp for rattvisa,
jamlikhet och lika mojligheter i Indien och dér ingen i slutdandan ifragasatter deras identitet
som bade kristen och indier. Vid flera tillfallen lyser stoltheten fram bland de kristna indierna
bade nar de anklagas for hot mot kast-systemet men annu mer for den hjélp de som kristna
kan vara for andra ménniskor i Indien och for samhéllet i stort. Trots den upprérdhet som de
kristna kan kanna for olika stereotyper och andra pahopp de utsatts for sa forstar de att de ar
medborgare i detta land och behdver leva, bo och arbeta tillsammans med alla de andra i

Indien.

Till vidare forskning

Sex kristna indier blev hér intervjuade. Det skulle behdvas en utvidgat intervjuunderlag med
fler personer att intervju for att komma langre i denna forskningsfraga. En ytterligare fraga
skulle jag da vilja skicka med. Vilket hot utgor egentligen de kristna indierna mot dvriga
indier 1 det indiska samhaéllet? Fraga skulle ocksa kunna berdra synen pa jimlikhet och

jamstilldhet och hur ett samhélle ska vara.
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Bilaga 1

Gabriel: According to Open Doors, Christians are often discriminated against and bullied by

Hindu nationalists. Do you agree with this claim?

Sam: um and you are very right. Because the country of India is not a religious country. we
are a secular democratic socialist Republic. We are not that... the only religious country
neighboring towards us is Nepal. India is not a... Nepal is a Hindu country but we are not a
Hindu country. though we are not, but the so-called Hindu nationalist, let me warn you, that
they are a tiny minority, they are not the large number of population. The majority of India,
the population, now recently, one week back, we became the world's largest democracy, with
the highest population in the world, superseding China. So please. congratulate us. So the
largest democracy in the world, is a working democracy. We live peacefully, we work with
one another. We have 5 minorities, stated by the government, aah several languages, officially
14 languages. English, Hindi, is our national language, so many sub languages. I'm just saying
we are a diverse nation. United Nations of India. Because every culture, every fourteen in the
14 languages we have different foods different wearing of clothes different style of cultures
customs marriage practices traditions family practices everything is different but still we are a
nation. In this backdrop that Hindu nationalists that are disturbing the country are,let me
submit, are a tiny minority. A small group of them. But they are really causing, lots of fear,
lots of unrest, lots of peacelessness in the Christian minorities. By bringing up the Hindu
nationalist bogey or the issue, time and again and what much of it is from my understanding is
falsely untruths and false propaganda they have given too about the Christian minorities. That
they are not Indian and they are going into extremities of physical attacks whereby they are
telling aah the cat has their cats that are on the streets you can attack Christians it is not a
crime. You can beat up their, you can disturb their church meetings because they are
disturbing our culture. So these are all wrong notions, these are all falsehoods that untruths
somebody said even if you say a lie 100 times it becomes a truth and it appears to become a
truth. So they are propagating this in a systematic manner, out there and they're gather what
they call the Hindu nationalist organizations the newspapers in India graciously the the the
Hindu editors have published the truth and said these are doing the militant militancy
advocacy whereby the educating to go even to physical attacks and it has increased. Like 2
days back I got a note on the 30th April one pastor and a group of people were attacked by
one person there about seven of them all were beaten black and blue and blood was flowing

and I'm surprised that the authorities the police the lion forcing authorities are silent and when
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they are silent | say they are the perpetrators. They encourage these kind of things. So | want
to say, that Open Doors reports are very true, that there is a Hindu nationalist uh a group of
people that are perpetrating, that are advocating, that are propagating lies. propagating
untruths and instigating so many people the common people the peace loving Indians to have
hate, to dislike. aah that to disengage, not to have a civilian contact with other aah people
other citizens of India, so that is sadly true and in the recent past, in the recent past, like 5 to
10 years or 15 years which has increased proportionately very high like previously there was
only three 4% affected by that. Now it has become 30-40% that are into that mindset it's a
very sad, state of mind, state of affairs for Indian democracy and for Christians and for the

name of India that is the United nations of India suffering by divisive forces.

Gabriel: yeah and thank you for that. My second here question, kind of go as you been into
here is kind of the negative aah, attitudes and remarks aah that Christians are exposed to. Like
insults and harassment. The nonviolent kind of bullying or if we say so. Is, you talked about
untruths and lies, being spread and so on, what kind of stereotypes exists of Christians? | read
one Open Doors report, Destructive Lies there, where they mentioned, during Covid, there
were spread rumors that Muslims and Christians where spreading covid more than Hindus.
Uh, because of religious practice. So | wonder, are there, do you know of any, stereotypes that
exists of Christians? Positive or negative.

Sam: a lot of stereotypes are propagated, and this kind of false propagation are false rooted to
be put on a community on a large scale. They have to develop stereotypes and they have to
rub it on the minds of the society and the and and the unthinking minds. Create a stereotype
and keep harping keep talking about it. One of them is that Muslims do not belong to India
they belong to Gulf or something. Indian, the Christians do not belong to India the stereotype
they have created, which is wrong, that they belong Rome, because of the holy Holy Father
Pope and then because of Jesus born in Jerusalem. That they don't belong to India they belong
to some other country. when we when we intellectually say there are Christians in Asia in
India also and they should they don't buy that argument. The stereotypes are basically like you
pointed out, COVID time. Muslims and Christians for some time, continued to gather for their
worship, so that raised that small mistake at one or two places, started, and that became a
stereotype saying these people. So we in National Christian Council ,myself and our so many
of us leaders said: do not gather, please follow government guidelines. Please do not endanger
yourselves and your localities, in the name of prayers, even if it is prayers. So we went, we
strictly told, so many people gather, they ask me, you have lots of friends in the police, can

you get us permission to gather? | said no. No permissions until WHO and Indian for health

48



authorities clear it and say: it's OK to meet. You can meet on phone or on so this small small
mistakes, unknowingly and it didn't continue. | know many after they came to know, they
stop. But this they developed a stereotype. Secondly, they have a stereotype saying Christians
do not partake in the in the worship food that they offer to idols under. When the Hindus
come into our church if the priest is giving Lord’s Supper, they take. So they make it a
comparison saying in your church we take everything, but when you come to our area, when
we give you a food that is worship, given, you dislike us, and you treat us ill, treat us, saying
we don't accept food put to idols. So and from that some denominations, I know especially in
the charismatic Pentecostal brothers, they really strongly preached against it, and from that
they did they they created a stereotype saying they're putting habits are different and then then
they also watched lots of movies of British Christians British people who had all the time
drinks and who had meat, maybe beef, so they say all the Christians are disturbing our
religion, cows, our God, and they're eating our God. And all falsehood from from the roots it
IS not true. That the the meat that we eat is not cows it is an ox or a calf of a buffalo but
they’re only communicate that. Maybe in some places, or somebody, some Muslims, were
taking cows or something. So it's a small idea India is a nation of 28 States and large
population, in a small locality something small happens- they create a stereotype: on there
food is different, they're killing our God. So they're taking that stereotype, they're using it, to
go, ah, to create threat, insecurity instability and then also to go into physical attacks that is

very very alarming and disturbing.

Gabriel: Oh yeah. It’s very interesting things here. Actually, to continue on, ah, I love the line
you say here, we talked about how they say , if your Muslim you’re to Mecka, if you’re
Christian you’re to Rome. And it kind of, ah, goes to another question I have, which is kind
of, how does this kind of rhetoric, does this have any effect on Christians? Like being told,
const.. being told, you’re not of India, as you say eh, intellectually, you’re making the
argument here, about Asia and so on. Is this, have any effect?

Sam: See, one small example, you can google and find out. Christians in India cannot adopt
children. Gabriel: Can not adopt children? Sam: No. We are subcitizens. We are not full
citizens. so the government has (payment?). When others can adopt, why can't because we
follow Jesus Christ so why can’t we adopt? Because I'm Sam Paul, I can’t adopt. If I'm uh

Rama or Krishna or Srinivas | can adopt.

Gabriel: oh that's interesting
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Sam: It's a very big huge discrimination brother, yeah, that has to go, that cannot sit there, so
you can see, if a couple from Christian background works 2,3,4,5 years with the government,
and they're unable to adopt legally, there is, a you can see, the feeling of alienation, the
feeling of not belonging here. And many of my, acouple of my friends have migrated to
Canada they're they they're keeping their family thinking we don't belong here and we are
back all of this so all of the Indians are not that resourceful not skilled to the developed
country to get a job and to live.They had some ancestral property or some friends who could
do all those things. So Indian psyche is you are substandard, you are, you are equal, but we
are more equal. Gabriel: ok. Sam: The law says, you are equal, but if you're a Hindu, you are
more equal. You're less sick you have less and less of a citizen, so the other things that that
affect the identity is that | already mentioned the food practices then the religious practices
then the the very scriptural uh so many philosophical scriptural thoughts or scriptural
concepts, messages, they take it very directly, and they disturb they disturb the psychological
feeling of belonging to India. The some of them could be you know the religiously you have
Christians worship God and exodus 23 it says you should not have any other gods beside me
so some of the preachers may go very strong on and then the Hindu philosophy is everybody
is god everything is god we have three 300 million three million gods and Jesus Christ one
more is no problem so there is that difficulty so and those those issues they are creating
identity crisis that because of this you don't belong you're not a pure citizen of India because
of your beliefs, if you believed like us you could take our gods also along with your God and
those are the religious things Maria explained culturally alienating and physically nationwise
nationhood of India. The funny thing if you go into the depth Gabriel that Hinduism itself is a
foreign religion in India it has come from the river Indus, they came from outside and they
came to civilization travel here and now for the purposes of political violence and gaining
they're claiming Hindu, India is this, it is not true. So if you go down south, in India, Tamil
Nadu, they say we are Dravidians, we are the original land, people of the land, the Hindu
religion has been exported here. So the Ariens, so this this race, if you study a little bit, India
doesn't belong to Hindus. But they have captured. Gabriel: OK Sam: because they have
captured they don't want Muslims and Christians to capture their fear is that and they are
instigating crise, identity crisis, they're instigating fear and they're instigating you know
supremacy whereby they can continue to rule somebody of this community cannot be that,
cannot be chief minister, Prime Minister, and when they are, so much social media is used.
Are you going to vote to this person are you going to bring him into the power, are you going

to do this and all. It really sickens the societal mindset, it brings schism, it brings division, it
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brings hardship, in the in the interrelations, which is which are to be cordial every day. You
need our families with our whatever backgrounds we belong we are first humans so that
humanity, that security, that initially every family every individual should have, either

Christian or whatever, that is being shaken up very thoroughly.

Gabriel: Where where do you find, like, I’ve heard that, in certain states, the Christian
harassment and so on, is worse than in others, and I also heard that in cities and countryside it
can be very different and so on. Ah, which Indian states right now, are the biggest, if you say

so, harassment happening in?

Sam: Can | have a copy also? Yeah there are particular states that have uh increased attacks
physical attacks that are being reported on a weekly basis like per week two or three, or
sometimes in a week all the time. Some of them | will name. There is a not below Calcutta if
you know the map below Calcutta there is, near Calcutta, there is Chhattisgarh, there is one
state, that is reported reporting very many attacks. The state of Chhattisgarh, then in South,
the state of Karnataka is reporting many many attacks. Recently we have seen in Telangana
where | live and Andhra Pradesh both South Indian states, then we have in the north, Uttar
Pradesh, where the ruling party BJP is in power, a lot of false cases. Somebody is conducting
a prayer meeting, immediately pick them up, take the police station, put a case put them in
jail. Including a small baby of two years old also, is put in jail and think of the the the
difficulties of the psychological fear that comes into the evangelists and pastors in that

locality that state and just to create that fear they do this.

Gabriel: Yeah that's ok, yeah. This, | can only imagine that the fear of law enforcement not
enforcing the rights for everybody equally and so on, that will have a certain psychological
effect. Let me look at my question here if | have any more. But how, the Indian citizen, from
what I understand, is there, would you say that nationally, there’s a feeling of camaraderie
over the identity as an Indian, or is it more culturally, your from, you’re part of that state or,

how is the unified, is there even, a unified Indian identity?

Sam: Your question is, what is the main reason for the unified identity is it, what is the main
reason for the unified identity? Gabriel: yeah yeah. Sam: There are several factors, one is the
the fact that citizenship that we belong to this country and then many of our founding fathers
of the country, those who fought with the British, to get the freedom. They located multi
religious pluralism as the countries sole and ethos, and the heart of India. They didn't want
any one religion to be to be uh taking supremacy and they didn't want like no, Jawal Nehru,

the one, the first Prime Minister he they first Prime Minister, he said, they are all the
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architects of modern India, the foundation layers laying leaders. They said India should be on
the on the basis of citizenship and on the basis of uh being born in this soil, we belong to this
soil and all our textbooks all our cultural events and all our systems are all promoted that way.
But off late, in the last few years the government is going blatantly one sided. You know, if
there is for example, two days back, we had the inauguration of the Telangana state official
governor government secretary the their offices building. Gabriel: yeah. Sam: And all the
prayers that were held, was only Hindu prayers for about half a day not even a Muslim prayer
not even a Christian prayer. So | was very surprised that you know they're going away from
the founders and India's soul and the essence, where they said it's a multi religious, until
linguistic pluralistic society the current leaders are moving it. Though no the leader here, the
political leader is a very wonderful man the chief minister we called the Governor equivalent
is good, no issue, he is very supportive of us minorities, no he's a wonderful person, but the
into official system slowly that mentality is coming that you know it should be, you know,
one sided, and the other religions, other minorities are not to be regarded. So the idea of
citizenship, the idea for being Indians, when the when the when our forefathers fought for the
freedom, they gave us this fate and that that is coming down the line. And all of us, uh for
example, if there is an earthquake in the north, south Indians will go, south, if there isa (?) in
the south, north Indians will come. Chief ministers, governments, central government if there
is a natural, mean if there is a emergency, that we wanna do a war with our neighbors we are
ready or either somehow warmongers and they're ready to unite the nation and bring people
from all across so those are the facts that the spirit of nationalism that you next and the
dedication to a country that was secured by multi religious multilingual pluralistic leaders that
laid the foundation

Gabriel: Yeah. Ok, I'm feeling that I’'m getting more of a sense of what, according to you, the
Indian identity is, if we say so, if we call it the historical and so on. But yeah, just let me look
here, ah, ok, so, just gathering my thoughts here, uhm, how, I think that was all. You have
answered like, amazingly here, on many of my questions | had here. It was very enlightening

to here about identity here, and so on. Sam: Thank you.

Sam: Because Gabriel, let me add, see, if in individuals human beings main issue is identity,
when you have an identity crisis, your performance is very low, levels of satisfaction, levels
of belonging, level of uh no the completeness lacks, if the identity is shaken. In your thesis
you should say, uh the minorities in India, Christians and Muslims, their identity is constantly
wrongly crushing and that should not happen, that should be left out, that should not that is

that is not proper, that is very clear. Um, so identity should be secure, and they should have
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laws uh that that that treat equally every person and there is a important law in India that has
that the government discriminates. If a Dalit person, who is from the, there is a list of
Scheduled Caste, that that are backward or 35-40 of them. From that list, Scheduled Caste list,
if they are called Dalits, if they accept Christianity or Islam, they lose the benefits of the
government, scholarships, affirmative action schemes, they become disqualified, so that is
really killing lots of millions and millions of identities. Saying, | belong to India, | am born
into this cast i.e. group or community, and | am entitled to this affirmative action, but why
does the government intervene and say, because you became a Christian, you lose that.
Heavy, heavy, thing, it's called Dalit Christian reservation, | have written about it several
times, we argued in Durban United Nations conference several of us and then I have written
articles saying, government should not interfere in the choice of religion or personal matters
government should continue to look at the social and economic background of this and
continue to give their affirmative action schemes and plans, that are for them. Because they
become Muslim, because they become Christian, them losing, is a clear clear discrimination
of the government, officially on the minorities, so yeah these are some of the concerns on the
question of identity and for millions are put like that. So the identity you know is in question
and normal existence humanity is in question. So political leaders from across the globe and
the United Nations and those that engage with India, economically, like united European
Union, or no Sweden, or any, all these countries, should ask some of these questions, you
know and how are the policies, you know we are giving you millions of dollars or euros, are
there these policies that can be changed, not confrontation, not you know belittling, or putting
anybody down, no but in the protocol, the protocol find out, how our Dalit Christians, why are
they not getting their share, or why are interfering their conscience, from their identity of
either Christian or non Christian, they are economically poor, continue to give what they are
entitled to, the way you do so those kind of things | can later on write to you about that issue,
but uh several uh matters and the physical things, Open Doors and the quotations, are
symptoms, small symptoms, but there is so much more psychologically in the legal arena,
laws, in the laws of India and in the millions and millions of rupees budget, spending, who is
getting, who is not getting. If | am a Dalit Christian for example, | have to hide my identity, I
should not say I'm a Christian, to receive my affirmative actions. That’s a persecution of
government on me, why should I hide, | should proclaim what | believe, if I become Christian
today fine, if I don't if I choose to not to be, if I want to be an atheist | should be, if | want to
change my religion | should, that should not affect my receiving of the affirmative action

benefits. So that is happening in India, it's a long pending thing, so kindly look at it also,
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mention that the developed countries that are engaging in India, United Nations WHO, all
those, America, Europe, engage in a friendly dialogue asking India to do away with the

unnecessary identity crisis creating issues.

Gabriel: Yeah, actually you brought it up there, which I forgot. The caste system, is, I've
heard it’s at least a part of like, the Indian, like identity or culture, in India. How does that
interact with religion, and like, Christianity and so on, what interaction and how, like how,

coexistence, if we say so?

Sam: The caste system has been promoted by the Hindu community, Hindu religion, for a
long time. And as most of you us know, there is a the division of the caste system is very
simple, some are born from the head, some are from the shoulder, some are from the thighs,
some are from the feet of God. These are the four castes and there, the Dalits are the outcasts,
are those that are not born from the body of God. They don't belong, they don't have an
identity, because they are from outside.And their women can be raped, they can be enjoyed,
they can be beaten, they can be used as servants, they can be used without any accountability,
it is not a crime, the religion taught us like that. So, when Christianity and Muslim came and
Buddhism came these are egalitarian equality religions. Everybody's equal Christianity said
Genesis 1:26-27, chapter one, God made you in his own image, male and female. So there
comes, starts the equality. Muslims whether he is uh whatever his status be, he will be
together praying, he could be a Sultan, he could be a emperor, he could he should be praying
to Allah together. So and Buddhism, you you are a Sikh religion, or you are follow Buddhism,
you come to the Gurudwara, their religious place, you sit in the queue, there is no VIP launch,
you everybody will serve you along with others, and our Prime Minister who was a Buddhist,
was also seen. So these three religions, have advocated to do away with this caste
discrimination: head, shoulders, thighs, and this hierarchical thing, that also, created a
stereotype, by them saying, they don't follow our religious practice, and if this is practice, if
this is this whole hierarchical system and upper and lower case is practice, it benefits a lot of
people, and it benefits them in power, to come to power, if they go by caste, many of them uh
get votes, and though democracy came they want to continue to divide by caste control. So
the Dalit caste identity, is a very very larger uh subject like they are not humans, because they
don't have soul, they're not born of God according to the Hindu mythology or system. They
cannot enter the temple, other castes cannot enter their homes, if cow can come, a pig can
come, a horse can come to the temple, but this humans cannot be entering. So, to those
suffering Dalits, the message of the gospel came, in India, and it liberated them, to be seen in

God, to be belonging to a God who loves them, who made everybody equal ,and Islam also.
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Islam is more attractive sometimes, because you become equal, and you become powerful to
do anything you like, otherwise you are not powerful, you are only beaten, you're only
persecuted, you're used or you're abused, by that upper castes. But Islam says, you are
something, you can live and die for something, so there is a purpose, there is a strong identity
created, there is an excitement. Gabriel: yeah. Sam: The the Buddhism says, by keeping your
mind hole and nice, you become, you attend, Nirvana. Become, you know, you release
yourself, you become equal to God or something like that. Gabriel: yeah, sorry. Sam: These
religions, egalitarian and equality religions, have attracted the majority masses, that have been
subjugated for our about 2000 years, outside of the society, outside of nothing, cannot come
to school, like Ambedkar, who is a Dalit ideologue, the big man, that the person who studied
in Cambridge, in London, in America, and did our constitution. He advocated that these
people have to be, he wrote about 24 books, and in that he said there should be a difference of
loss, there should be, so there is an SC, ST, Scheduled Caste and Scheduled Tribes,
prevention of atrocities act, so if anybody physically attack there is a strong legislation on
that. It means that the law, if anybody is attacked they can immediately go to the police and
courts. But the funny thing is the implementation, the judgments on that, is not even less than
10% convictions, the law is very good, but how many convictions, in the last 10 years, search
and see. Not even 10% have been convicted. Suppose I'm an upper caste and | attack a Dalit
person, there is a strong legislation to put me in jail. Gabriel: Yeah. Sam: And I'm booked a
case and when the case comes up: no conviction. The conviction rate is.., ok, so these are the
things that Dalits suffer, when that identity and when they take their identity in these religions
,they are creating these stereotypes. They want them, subjugate them as the servitude to the
servitude not become freedom or not become liberated in their souls and in their minds and

their hearts.

Gabriel: Ok.
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Bilaga 2

Gabriel: So, could you please, just introduce yourself here? In which part of India do you live

in and what do you work as?

Joe: You know I am, my name is [JJflf and 1 live in northern India, especially in the state of
Uttar Pradesh which has the highest , is the most populous state in India, and is the most
religious place, places in India so im surrounded by Buddhism, Hinduism, Jainism and all the
militant. My role — | work || | | EEEEEEEE. 2nd my role is as a facilitator for Church
planting and for (Works?) done in India and also world wise, world wide too. So globally I'm
involved in many organisations. In India I have an organisation and I’'m the founder and

president of that organisation.

Gabriel: Ok, thank you. Now we can start with the questions. Joe: ok. Gabriel: So | will start
with the first one here. Which is, According to Open Doors report “Destructive Lies”,
Christians are often discriminated against and bullied by Hindu nationalists, do you agree

with this claim?

Joe: | can not argue with that, with what they are writing because, what their perspective is on
India and what information they have, because — you know the situation on this persecution is
that India is a big country and a lot of people. So one place where it can be true but not true in
another place. So if I can say “Well India has a” — | live in a largest most populous part of
India, where there live more people then anywhere else, it’s the truth. But it can not be in
other parts of India because there could be very small population in that one. Ill say “we don’t
have any tribal” Which can be true but then you go to other parts of India it can be full of
tribes. So it varies from different places. | would agree with that one is that, it has started
trend about 10-15 years ago where the it's a government sponsored, uh ever since then, like
the Hindu militant came to power, to discriminate, not just the Christian but all minorities,
and especially they've been targeting the Muslims much more than the Christians. Christians
is because they believe that Christianity is a western religion he doesn't come from India, and
also uh does not support any of the Hindu idealism you know like the cast system, this kind of

things.

So this attacks on the very fabric of the caste system so that that's one of The thing is that the
retaliate there they don't want Christian. Second thing is that the political party does not
believe — the hindu religion party - that believe that the Christian would vote for them in the

election. So they’re systematically destroying the new churches again there's not so much of
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persecution for the established churches which have been established for say 15 years ago,
100 years ago maybe more but all the new churches are being under attack, because they can
be identified as house churches, as local churches meeting in the community, so not they have
not yet started attacking established churches, but right now, but they are kind of dealing with
the new churches, newly formed churches, so that's the kind of difference. But when it comes
to discrimination, they are actually discriminating, Hindus, the lower casts, the Muslims, the
Christians and the low casts, because they want them to more live like a second class religion.

Not live equal to the Hindus, so when we say Hindus, that's basically the high cast people.

Gabriel: OK, what those Christians they are, uhm, like, aah, we say, in in areas where there’s
a lot of hostility. What kind of, like, negative attitudes and remarks are Christians exposed to
in everyday life and also, what stereotypes exists of Christians and how do Christians, kind of,
react to this? As part of this bachelor thesis 'm working on, I’'m kind of focusing in on the
mental effects of it all, and the identity, identity is a very important subject here, so what can

you say about that, about negative?

Joe: of course the new Christians yeah | mean the Hindus are believe blaming them saying
that they got money or they were lured into becoming a Christian and on a false, false pretext
they accuse that somebody mislaid them misguided them and of course when you you know
you were like 15, 20 people, 30 people in in a village of 5000 people you are a very small
minority and when everything was OK the acceptance was there I'm a little bit of
discrimination over there. but now it is because it is government sponsored and government
has made laws and in some states so people who had any kind of animosity or enemy and you
know is the family who became Christian now is the time when they're coming out with more
revenge because reporting on another people are otherwise the government of the government
role who is Christian who is not a Christian you know because the new Christian don't look
any different than the local people. except that they have they become better citizens they're
more contributing to the society they care their life as a strict enough if they had a problem
with alcohol or something like that they have no, don't drink those kind of thing but the
persecution in India is, is also you have to understand it's a Nexus of a group of people so you
have a businessman involved you have a temple priest involved you got the politicians
involved you've got you know local hoodlums who are self declared leader of the area you
know they are involved so and everyone kind of like you know if there are say for example

58-100 people out of 5000 people don't go to the temple stop going to temple it's just the
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economy that's involved because the businessman is there, the temple priests are there
because they think it gets a lot of donation you know they get offerings so it's that
businessman they sell stuff so anything that has to do with festival worship offering whatever
so the businessman involved. politicians are involved because they get the they are they have
assigned groups you know they say OK this village is | get this many votes, so out of 5000 if
10 people don't vote is fine, not a problem. But if 5000, out of 5000 people, 100 don't vote or
200 people don't do that is a problem.

Anyone who go through hard time uh like being falsely accused being arrested, being taken to
prison, taken to court, their attitude does affect, because they become you know it's a struggle
for them and there is a pressure for them to deny Christ and Christianity and go back come
back to Hinduism. So that pressure is there for them but because you know they have received
uh whatever they experience through salvation in their life, they are they don't want to deny,
so they pay them there are more people putting pressure on them that they need to deny. They
need to renounce you know publicly that they they're coming back to Hinduism and so then
this goes on and on and on and it does affect the family. Many times it is the man who is the
earning member of the family they are taken to prison and they lose their income they lose
their job so their economy is hurt. What we do and there are several groups, we stand with the
persecuted church, we stand with these people, we help the family, we try to build the moral,
and not just by words but also help them, by you know, supply food supply stuff, help them in
the court cases, hire an advocate, so this kind of things practical help we do that, so, but when
it comes to the | mean your question is about that attitude to this you know one has to work on
that attitude anyway and for them it's an opportunity that they become witness, they don't
deny Christ, this is struggle as a challenge every day. So some people do get upset but they're
not angry or mentally they may be upset but understand that they are citizen of this country
and you know they need to live here and they need to work here and cooperate with others,

yeah.

Gabriel: Yeah, kind of leads perfectly into my next question here which is, like you yourself
took up here, Hindu nationalists argue that people who are not of Hindu faith are not Indian
citizens. It’s something I read, eh, is this something, like this kind of hearing this, is this
something that effects Christians and like how does this effect, if this does effect, how does

this effect Christians? To be hearing, because you are not of this faith, you are not citizen?
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Joe: if they attack continuously it does affect you because you have done nothing wrong and
you're not working against the country and they suddenly come back, come to you and say
you know you're an anti-national you don't belong to this country | mean where else will | go?
So I mean Christian try to show love and show kindness some cases they have to stand up for
their rights but you know when you have you're faced by a crowd of 100 people who are
attacking you, accusing you, but it doesn't happen every day | mean they once in a while they
attack they come and attack you so you just have to change your daily routine you have to
maybe work in a different way you have to limit your contacts you may have to, what they
try to do is to rob you of your freedom and that is that is something that even those who are
Hindus are concerned about other citizens so it's not everyone is a militant not everyone is a
you know nationalist but they're mixing it you know the Hindu militants are mixing it by
saying that Hinduism is in danger by Muslims and by Christians because in next 25 to 30
years there will be no Hindus left. So creating a fear in the hearts of people so everybody's
kind of like little perplexed right now. Little confused, it's not just the Christian it's just it's
almost everyone and much more severe attack is on Muslims. More on Muslims than than on

Christian.

Gabriel: Um. So would you say that, uhm, is there, with, I’'m gonna’ continue here with the
questions here, how do Chiristians identify themselves when it comes to Indian citizenship,
like what’s the Indian identity for Christians? When being, ah, the Hindu nationalists are
saying that, if you’re not a Hindu you’re not Indian citizens, what’s kind of the Christian view

on Indian citizenship if you say so?

Joe: well India as | said earlier that you know but when you talk about Christian there are two
or three different kinds of questions so you have one Catholics who are little separate. Then
you got the Protestant, Protestant you have two kinds, one is the older Christian who is like
me, I'm born in a Christian family so my name my name I have a name i, 1 don't have
any other name. | grew up with that name. So for me, I'm very easily identified. | never had
any problem as such. But now because generation later, you know 4-5 generation later now I,
people look at me and they kind of like saying: how come your name is, you know is you
have an English name or you have a Christian name, so they react on that one. Now with the
new Christians, we don't have that problem, because we don't change their names. Before you
know, because you have the Muslim communities, where everyone was like Muhammad,
Abdullah, you know Amad, like that. so then you have the Hindu community so Hindu has all
this Raju, Rajendra, Vijay or that name and then you have the Christian community because

the Christian community were more connected with the colonial power and so everyone in the
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colonial power they have their English name and then Christians more aligned to the colonial
power you know and the reason why they changed their name because they thought well once
you become a Christian so it's like my forefathers, grandfather, great grandfather their names
were changed on the Hindu name because they're thinking was that now that you've become
Christian you must have some biblical name or some name that is the English name, which is
a Christian name. But other than that | mean I have never had any problem identifying myself
as a Christian, Indian Christian but now, the questions are being raised. People once in a while
will say, oh how much money you got, why did you change your name, and I said no | was
born with that name, you know. So new Christians and they don't have that because we don't
change their names they remain with the Hindu name so is it is and in some cases they don't
you know we have to write a religion so they don't write their religion change religion
because they will have a problem they don't believe us they will right what ever the cast they

come from, rather than write the religion.

Gabriel: yeah, actually, if we continue on cast, which | understood is a part of Indian culture,
at least historically, what kind of interaction does Christianity and the cast system have, how

do they work with each other and how do the exist...

Joe: cast system, if you understand the cast system there are three high cast. so if you
philosophically they believe that that the creator is called Brahma, OK, so the Brahma is the
supreme creator so from his head comes up the Brahmins. Brahmins they were preachers,
they were priests, so they were the literate people, and then from the breast of the Brahma,
comes out the warrior class you know and the warriors they where the fighters, they were the
landlords they were the kings. And so, army, whenever they have army, they will never have
the low cast as the commander in chief or the highoff officials they were all from the high cast
Hindus. The brahmins so in the Kingdom as an advisor to the, they never became king, but
they will always be advisors or some kind of minister or something. Then you have the
tummy of the Brahma and from the tummy comes out the business class people, the armor,
decent people. So that's the kind of division you have, so so from the head from from that but
then the lower part comes the low cast and that's called Shudras, Shudra means, | mean they
are low, very low people, they are kind of like rejected and then from the feet comes the the
Dalits, the people who are nobody, they're not even you know so untouchability is practice
with between shudras and the and the feet this three upper cast they will not touch them, not
come near them, they will stay away from them, you know so the low cast will not be allowed
to come inside my house, if I invite them they will only stay outside in the in the veranda or

the (?). They aren’t allowed to come into my house. So when they become Christian Christian
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Christianity practice equality and because of that it created tension in the society, but because
the earlier the missionaries they only went to poor people and people who were nobody and
nothing and tried to lift them up. But then the a lot of high cast Hindu they reacted to that
because they thought you know, the birth is because of my karma, I'm born into a higher
family, lower family oh oh sick or I have infirmities like I'm, you know | have some kind of
disability. These are all part of karma, | have sinned in my previous life so | born as as poor,
as sick, as leper, as as invalid, you know, disable these are all for part of my karma so by
living my life I'm working out my karma and when | have fulfilled and I've been a good
person, | it may be in the next next life I will have a better chance of being born into a some
higher higher cast. Gabriel: yeah. Joe: so if | try to help a leper, I'm disturbing his karma, if
I'm if I'm helping some disabled people I'm disturbing their karma, I'm not supposed to
disturb them, that's the worldview they have. So you create tension in the society, when the
low casts went to school they got education, and they got a government job, they got other
job, that they can teacher they become professors, doctors, but people have problem, the high
cast people, they will not go to the doctor, they will not listen to the law officer, and they will
reject them, there's a tension all the time. Now in the southern part of India, what they did was
that they actually created their cast based churches, so they were cast churches, like low cast
churches and high cast churches. What we have tried to do in the north, is eliminate that
aspect of the church, because we said, we don't want to talk about the cast we're not going to
deal with, you know, bring up that issue, we rather we try to eliminate that, by bringing all the

casts together under one church.

Gabriel: yeah wow that's it is interesting.
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Bilaga 3

Gabriel: The first question | have here is: According to Open Doors report, Destructive Lies,
Christians are often discriminated against and bullied by Hindu nationalists. Do you agree

with this claim?

Noah: | agree to a certain extent. because of the trends that has been happening in the last 10
years. there were provocations in media and provocations in different ways through political
rallies and through other ways we see people are influenced, but to what extent is the
question. how it has really affected the social fabric of the nation. For example India has been
independent country for 70 years, it's a, but before that we had many conguests, a country of
diversity where there were so much of different rulers right, ruled Indian peninsula. So we
have been we have evolved through time and through a lot of ways and we have British
Empire so it's like a mixed identity of a nation. So we have always been a multicultural plural
society as far as | could think about. But yes, there is an attempt, a very open attempt, | won't
say it is a very subtle attempt, it's an open attempt, to kind of change the identity of the nation
to kind of envision the nation with the majoritarian mindset and when you envision a nation
with the majority mindset obviously the minorities, religious minorities or any ethnic
minorities will face an issue, will face some rubbing ,and will face some insecurities. So |
would say there is an attempt, but how far it has affected on the, on the, depths of the society,
so that's the question so there are, India can be seen, as a different, geographically also, India
can be seen as a multi multilingual nation. So like India can, India will not, any nation will
have its differences within it within its own demographic or geographic area but the thing is if
for example if you take Sweden and there will be differences north and south but generally
OK all through Sweden people speak Swedish maybe they can some people will be like finish
speak Finnish or something but generally but India is not like that OK, India has multiple
states which speaks multiple languages so when you talk about India and persecution we have
to talk about the pockets and different areas we cannot say OK fine, we cannot just say uh put
the carpet and say OK this is what India is all about. There are areas in which the influence is
more, for example in northern part of India, and also western part of India, some eastern part
of India, the influence has been more, and the effect has been more. But in (compareting)
southern India, for example the place that I'm living in, as a uh more liberal society so there
the effects are less. So | would say | would say there is an attempt, but how much the attempt
has been succeeded, with not, but there is an attempt.

Gabriel: yeah
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Noah: have | answered your question?

Gabriel: Oh yeah yeah you answered the question there, | will continue on with some more
questions here because as you say, there’s an open attempt, do you know any, in this open
attempt, do you know any kind of stereotypes that exists of Christians, negative or positive,
uh what kind of attitudes do Christians have towards these, maybe stereotypes that exists?

Noah: So very good question, and then first of all I just want to begin with the biblical
foundation, as a Christian | just want to talk from the biblical perspective first ,and then talk
about social perspective. One thing is, most of the Christians here too are aware of the fact
that we are prone to persecution so it's a faith which grown out of persecution and it's a faith
which has been very openly spoke about persecution. So Christians are such no matter
whether it is in India or any part of the world should always be well aware that persecution
will be there no matter whether it is a persecution have different ways of expressing it.
Sometimes even in the West people are Christians maybe (First? 06:05) couldn't because of
their faith because through many other ways maybe there will be kind of no looked upon in a
different way but in India, India also we are aware as Christians as pastors as Christians. We
are aware that that the faith the Christian faith in India is not a majoritarian faith, OK, itis it is
followed by people now people are accepting more, accepting Christ more, but we also can't
deny the fact that Christianity came to India when Thomas came to India. so as Christians
throughout the history of India they are always faced persecution in different ways but to be
honest we also had a lot of opportunities, Christians in India had a lot of opportunities we still
have a lot of freedom to express our faith and everything. So what this did last ten years or so
and all these things what we see in the media and what it did is it just created a caution among
Christians. How do we approach our activities of faith as you commit activities of faith how
we should approach how we should be more sensible and sensitive to what is happening in
our nation. So it's not only Christian problem other minorities also go through it, but as
Christians we are also called to be more responsible right, we are we have to be more cautious
as well as responsible so when these things come up on mostly Christians, they don't
aggressively pursue justice, even if it happens in the locality ,for example a church has been
threatened for example recently two days back also pastor visited my house, who was from
Karnataka, a state where he once called me and told me that people used to come and say the
church and threaten not to conduct services. So even different locality even if these things
happens Christians mostly react in a very subtle way, they don't want to go to courts they
don't take legal opinions they just try to kind of tolerate it and more. So that's just the general

attitude we have but now there are few organizations which specifically work for Christian

63



rights and everything. They are creating the awareness, now they are creating awareness
among the Christians to a kind of maxis justice that is being given. But | would say mostly
Christians, generally Christians would they just want to kind of not tolerated and kind of
know because of mostly they feel that they should what is more important is to have the
connect with the people, general people, so in order to kind of know have a peaceful
environment with things around. So a general attitude of Christians would be the very tolerant
but recently Christians are, the Christian organizations certain Christian organization which is
trying to kind of educate Christians about their rights and everything they take legal options
here and there. But generally Christians the stereotype feeling kind of low tolerant and

subdued yeah.
Gabriel: Would you say “the turn the other cheek” principles Christians are following?

Noah: yeah, yeah but, uh yeah, yeah, you are exactly right and generally we are asked to
follow that principle the right to tolerate, to kind of forgive, to take it on, but at the same time
some people are also looking at the rights of the constitution what constitution is given India
as a secular country still and we have a constitution which gives article 25 of the constitution
talks about our right to propagate the faith so some people working on that. But generally,
yes, generally uh Christians want to kind of tolerate and move on. Because we understand that
that it is not like India is not a country where which is which is developed, which is India still
is a very poor country in terms of people under poverty and people who are, who still don't
have access to rights, to education, general people, not to long Christian, general people,
people from other faith also, so we feel that we should live peacefully so that so if tolerance
can help to kind of know have the peace so we have to kind of know used to that yes. If |
might say for example in the places that we work we will reach out to people we will reach
out to people through this children ministry or anything. sometimes we used to face a
opposition where we don't face opposition, we don't argue with them, with their constitutional
rights so many people don't know, not educated, so we just kind of know simply be silent,
and even if people come and say OK you are making a we don't want to kind of have your
church we have your church here. then we kind of not talk to them talk to the local people not
going to the police or not going to the thing have a conversation with the local people OK
trying to trying to understand what is the problem, trying to kind of know come to a
conclusion with them also because we have to live among the local people and we have to
serve among the local people. So if we take everything legally then it is a big process, so
generally Christians take the route of tolerance and the route of justice or rights and so uh so

understanding the situation here.
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Gabriel: yeah OK, you talked about here, how that there is a overly push about trying to create
an Indian identity? Like they are trying to create a one identity from all the multicultural
identities here, trying to form one like identity and so on. How are like for example, one I've
heard about, in India for example, the caste system, I’ve heard is quite spread out across all
parts of India and so on, eh, would you say that that’s like in away, a sort of a bigger identity,
Indian identity? And if it is this bigger identity, how do Christians interact with it? The caste
system.

Noah: Indian identity itself is a perspective. | believe for example if you have to talk about
the US right we have to talk about US we cannot talk about English identity as Spanish
identity or whatever groups that are Italian identity because all these people have continuously
migrating and the US is continuously evolving. | would say Indian any identity, of a
nationalistic identity, maybe a perspective which has evolved through the years. So Indian
identity itself, as Indian identity itself is a questionable thing because of various reasons and
how this Indian identity is formed. So when you talk about Indian identity today this
government or today the rising the nationalistic identity they are trying to talk about Indian
identity as an Hindu identity. Hindu is the majority religion so they try to talk about an Hindu
identity and it happens across the world it is not only here it is happening across the world and
Christian nationalism also has been spoken about in the West and right wing Christian groups
also operates so, but the truth behind the Indian identity is which truly which access is a caste
system right Hindu religion itself is being given the fundamental idea of Hinduism even
though it talks about God and everything, the idea of Hinduism for example for the Hindu the
name comes from the root word Sindhu which is a river, so that is where it comes from but
the thing is it just mixed up with religion then it mixed up with other ideas like caste system.
So to the world or to the to the people outside India's caste system is a Hindu invention right
in that from that religion and it's true to an extent because of their Vedas and everything it

comes from that.

So it talks about five different categories hierarchical categories caste system right so this is
fundamentally spread across India they say uh the Brahmins are the higher caste then comes
ah, the Kshatriyas, that is the kings and Vaishyas who are workers and sorry uh Vaishyas are
merchants, and then workers, Shudras, and then untouchables, untouchables are, they don't
belong to the caste hierarchy, and so this identity is spread across the country, so wherever we
go north to South brahmins are priestly cast, will be seen as a higher cast and there are
untouchables OK and the food they their culinary will different, their cuisine will be different,

there, and even in villages they have different colonies they will be so separated, so separated,
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so this this is there, this is there, as a national identity. But it is the constitution is against that.
Indian constitution is against the fact that we should we cannot segregate people according to
the caste and even religion we cannot differentiate people because whether it is Christians or
Muslims or any religious minority groups all those people are following the faith, it's from
India they're not from they're not from any other foreign nation they are people who live
there, it is just that they choose to have a different faith, they follow different faith, so this
difference people could not see. So what they try to create this they try to instill fear in
people’s hearts and say this is our identity and if we have this minorities are kind of now
freely working freely talking about their faith then it is a it is a danger for our identity which
is into identity so what happens is they just constantly victimize the majority and say that, if
you if you give space to them then our identity will be in danger so but Hindu identity itself
has so many differentiation. As | said the caste system has so many differentiation so the
Hindu identity itself is not coercive. But they try to kind of know galvanize everybody under
the Hindu identity and what happens to that is when we are there, right as minorities as
Christians when this Hindu identity does not have much effect upon us except for few pockets
because in Hindu system itself there are so many differences in the caste system. So in a way
that and as Christians um even Christians can be, can have the influence of caste. But the
thing is, the church is working continuously in order to remove all those barriers and kind of
know to work as one body of Christ but it does have an influence this Hindu identity of caste
system that's our influence and whatever even Christians from the in the from the from the
lower casts Christians from the lower costs are prone to persecution more than more
Christians from higher cast, yeah. Because yeah, because they are more vulnerable. So it is so
the cast identity is very strong in India, yeah and it's part of the Hindu identity and the whole
Hindu identity as such | would say, is not threatening to us, but it influences in different ways
like kind of no caste system has been even Christians are divided by caste, even by
government right, they have the data, about Christians, OK this is their basic Christians, these
are these are these Christians so it has an influence to an extent, but as a Christian my identity
in the nation where we are the minority where there is a majoritarian identity as Hindu
identity. | don't feel that | don't belong here | feel | belong here it has not come to a point
where my presence or my identity itself is questioned yeah, and there is a larger group of
people who accept as the way they are they don't kind of know push their identity upon us for
example when we say OK this these things we can't do people accepted. The only thing is
recently these are prosperous created that being intolerant to the other identity is the only way

to strengthen your own identity.
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Gabriel: Yeah.

Noah: That is where the problem comes so they instill fear in order to create that identity so
but I would say there are there are not there are as a nation we have only one identity. That is,
India is a secular nation according to the constitution and every person whether is from one
religion or other religion they have all have equal rights so that's what constitution says yeah
but this rising Hindunationalism is kind of now questioning the fundamentals of the
constitution so it works in certain places very strongly but many places it doesn't work as

strongly as it wants to as of now | don't know what will happen in the future.

Gabriel: Would you say within within your congregation, that you’re pastor over, is there any

fear, like fear of the future, or fear right now, that effects people?

Noah: uh to be honest when the when for example this BJP government with the party that we
are talking about to be more precise came to power in 2014 and from 2013 itself during
political rallies and everything and there was a hate that is being spread against people who
are from minority religion, minority based ,so in that time questions are there fear what would
happen to the future and everything, but | would say after nine years | would say it does not
become very worse that we thought actually. We actually envisioned even worse situations
worse situations but to be honest we should be also honest, The thing is yes there we did have
fear as pastors of congregation what would happen all these things people circulating in social
media and in in general media all those hate that how people local people will react and

everything. But to be honest um uh right now things are under control | think.

Except for few places | would say it's not I'm not generalizing it there are places which is still
difficult but uh generally on the whole on the whole when we see that we are not under fear
but we are little cautious, little cautious and we know what can happen if this continues yeah

we know what would happen for example um.

You need not include this in the pieces I'll just tell it for your sake to your understanding. Our
the community that we serve is Christian from the bottom plus untouchable communities
right, so there is a provision in government that when you change from one phase to another
faith for example Christian, OK, schedule cast they are they form the lower state of the
society previously they were called the untouchables they will not be touched they will not be

touched they will be like separately kept in the society.

Before Christianity came to India before the government has been the independent

government has been formed in India so these communities will come and assist Scheduled
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Caste so when they accept faith for example, Christian faith, they accept Jesus, and they
belong, they come to church, government requires them to change them to BC (Backward
Class).

That is to a different through the difference that we have to the when you are Scheduled
Caste, you change to a Christian faith you become a BC, from SC you become a BC, so
being an SC comes with a lot of benefits, like those poor people, they will be kind of have an
education for their children's education they will have a lot of scholarships sponsorship, free
education, everything would be there and even in government jobs they will have because
they have been subjected to so much of marginalization for so many years, government gives
a lot of uh a lot of space for them and a lot of benefits for them but when you become
Christian you will not have the same benefits if you are even if you're from the same
community apprised section of the community, you will not be able to get it the same way
because you have changed to a different religion. So many Christians from that poor
background they will not change their certificate they will be Christians in heart and they'll
believe in Jesus. But the reason they don't change there into BC from Hindus, because they
would have so much of benefits and so much of things that they would have to lose and they
are already poor they want their children to educate well and everything, but they that they
have to sacrifice to an extent if they become a BC, Christian. So what happened is most of
them they don't change in the certificates that they are they are BC Christians they remain as
SC Hindus, what happens is recently this these things they are they are bringing up so if uh if
you have if you have changed to Christianity you should change your certain your certificate
also which is a valid thing which is a valid thing but the government has to take an initiative

for that in order to do that.

But they threaten the churches that if a person has not changed their certificate you should not
allow them and we will take legal action on you on so these kind of things happens they use a
positive loss to negatively target or discriminate communities to not see the reality of it and
also educational institutions Christian minority institutions also go through a lot of other
things in order to but generally are we scared totally, no, we are not because for the fact that
we belong there right we belong to this place is just that we believe in in a certain faith and so
we are cautious | would say we are the Christians here are cautious we are cautious, in how
we behave also we don't want to we don't want to kind of react to those situations we try to
but we keep on doing what we are doing even anywhere any part of India. What it really did
to uh Christian communities it has really enhanced spiritual faith uh it has it has we have more

prayer meetings now we are we have uh it has not lessened the activities of the church and
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anyway it does not listen the activities of church. General people no matter even if they
belong to Hindu religion or something general people are still the major majority of general
people they are still those calm tolerant people it is just that fringes which is trying to. The
only thing is we are praying we are cautious that God the situation should not become worse
so we are cautious | wouldn't say we are in fear maybe in some parts of India the churches are
in fear they there's some parts of India churches uh could not function in certain places and it
is there. But | would say generally fear is not there, we are more cautious we are more aware

of what is happening.

Gabriel: OK. Interesting, that is very interesting to hear, other perspectives and so on, uhm
I’m just gonna’ look here at my little cheat sheet, uh, yeah, | thing you have answered my
questions, right now, most of my questions here, very interesting what you brought up here,

about the feeling is not so much fear it’s more caution, but at the same time, very interesting.

Noah: | would say that at the beginning part of when the government come, Christians was
like kind know less, little really, what they were nervous of what is going to happen, but over
these years 9, 10 years we have moved away from fear to become more cautious | would say

from fear to become more cautious.

Gabriel: yeah that's very interesting. From fear to cautiousness. It's kind of, it's very
interesting to see what you're talking about here and comparing it to what I've read at Open
Doors on the on their reports, very interesting, but you only work as a pastor?

Noah: | work as a pastor.
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Bilaga 4

Gabriel: According to Open Doors report, Destructive Lies, Christians are often discriminated

against and bullied, by Hindu nationalists. Do you agree with this clalim?

Jeevaraj: yeah but definitely it happens, of course it is quite new to Christians but it was
earlier to Muslims than Christians to say so to put it very plain, yes, indeed they are

discriminator and also bullied like hindu nationalists.
Gabriel: how, what, how wide spread?

Jeevaraj: should I need to be very general or should | need to be very specific in mentioning
these things because when we when it comes to India we have to split it to northern part of
India as well as the southern part of India. so most of the things what are facing as Christians
happens in the northern part of India. But of course in recent times it is more vibrant in
southern part of India particularly Karnataka so that's one of the states in southern part of
India which has been ruled by BJP the, the political party or the political wing of (Rajses-

something?) that is.
Gabriel: yeah uh which part of India are you right now in?

Jeevaraj: I'm in in the part of in the southern part of India OK but of course since I'm engaged
with interfaith and interreligious dialogue and relations I travel around and | speak all the
languages most of the languages almost 6 languages and the access.

Gabriel: yeah, great, so you say, mostly in Northern India this is happening, uh,
Jeevaraj: yes exactly
Gabriel: but it's a big um,

Jeevaraj: before you and | friends like say this is a newspaper, | think that I have, | will scan
and send it to you, if you need it, with stocks about the outcome of individual hate campaigns
so it happened in 2015. So 2015 newspaper where | written article related to enduring a cassia
in the midst of suffering so | was just focusing on the persecutions of Christians as well yeah
so to say like the most of the issues that we see, discrimination and other things, are in

northern part of India, because mostly it is in the hands of BJP, then the southern part of India.

Gabriel: OK uh yeah my second question here is kind of like, my second and third question
kind of like, what negative attitudes and remarks are Christians exposed to today and what

kind stereotypes exists of Christians and how do Christians kind of react towards this?
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Jeevaraj: in the context of the — context- in today's context when we see in Christians or
socially alienated. Most - because when it comes to India's religion and society is connected,
you cannot separate it because religion plays a very important role in in deciding who we are.
Because either you have to be in the fold of Hinduism or you cannot be part of the Hinduism.
Because what is what tool they really say is that you are not part of India at all if you are a
Christian because they see that uh we are like an alien religion. So in that case uh in India
generally uh to say like we are identified as a foreign person, even though we are born and
brought up here and our ancestors and everything we have the right to claim that we are part
of it. But uh their ideology says that if you are not a Hindu you are not part of India, so you
are not Indian citizens at all and you cannot claim your part in this particular country. So how
do we react to them, that's another, but everyday life again I will just go back to northern part
of India, because in southern part of India we are much safer, much secured with the
governments that have been ruled, here they're more of like socialist and communist might
said that they have. rather than casteism, so casteism you may be knowing it the Hindu caste
system the one national so in that sense like we are much safer to say because they are the
governments in Tamil Nadu the governments in the Kerala, the governments in Andhra
Pradesh and Telangana are they all are having a wider perspective towards public to say like
they have the ideology of all are equal. We should not be discriminate, we should not
discriminate anyone on the basis of religion so whatever I'm speaking or whatever the facts

that you find either on website or in news you find it more in the northern part of India.

So what happened since | have that experiences in northern part of India as well | worked as
a missionary in some of the tribal communities to enhance their life, empowering them, with
the Christian institutions and all. So | have an experience on it so they see us like - we - they
have a fear of like we will disturb their culture, that's the problem that they see when Christian
comes they think that we disturb their culture, we disturb their generation, we disturb their
tradition which have been followed for several years. Why do | say that, why do they think in
that way because when | had the dialogue with them but there's some of the pendant hindu
fundamentalist they say like they say like oh why do we need a Christian religion to us,
because it doesn't speak of the structural values of the society. for example for them the slave
need to be a slave uh the higher caste need to be a higher caste and that they should not we
when's generalized equal so the equality is the problem when it comes to religion for them so
that is why they show such sort of hatred towards Christianity. So how do we manage how to
manage it or how we face those problems and all | see when it comes to people like us when

so well trained who are well versed with other religions and all we can easily tackle with that
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but the lower level Christian missionaries the Christian walkers the Christian believers who
are at the level of the society uh they really have the fear of to face those things about most of
the time they try to escape from those realities and go away and if they caught they have been
beaten they have been beaten to death to say. Mostly they tried to hide themselves from
identifying themselves as Christians rather than showing their identity as a Indians or Hindus
or something like that, they are much safer to say because since | worked in north India many
of the Christians still have the sign of Hindu, the the red colour mark that you find it on
forehead and all, so they are comfortable with that to say because they don't want to show
themselves as Christians they are scared, yeah so that's the way they react towards the

stereotypes which exist towards Christians yeah.

Gabriel: OK. Like you took up there with the caste system and so on, the interaction here with
the quality and the system, how it’s set up with levels, how does Christianity interact with this
caste system, like more on detail, I’ve heard that for example lower castes have usually

converted over to Islam and Christianity and so on.

Jeevaraj: Uh, let’s see, the full caste, actually it wasn't the beginning of, if you go to the roots
of caste system it comes from their religious literature Vedas itself where where( Manusmriti
adipura been devided sacrificed?) and four types of people get the head, the bramage, the
soul, shoulders Kshatriyas and the Vaishyas and Shudras, the last one is and the full caste
system but those who are outcasts those who are not inside this uppercaste system called to be
the outcast uh now we have plenty of names for them but all together we are called to be
Dalits. If you can know it about the mentality means very simple to say uh broken people or
outcast people to say province the latter meaning of Dalit meets broken split to signify the
positions of them that they are broken they are split all of this particular society so that is
whatever so when the missionaries came the missionaries wanted to focus on uh the high
caste peoples at first, if you go to any of the missionary history of our Indian Church, they
went to the high caste people, they spoke with them, for example in the Catholic uh Catholic
missionaries like Roberto de Nobili who came and spoke with the people of the higher caste,
and he lived like a a high caste group missionary from Catholic Church, he was he lived like
that but when the Protestant like Bartholoméus Ziegenbalg and Pliitschau and there’s other
missionaries and the Swedish missionaries, who came to India, they started to focus on the
lower level because they did not get any education, because the Dalits, the workers, the so-
called outcastes and Shudras were not permitted to read or write or uh to learn anything they
have been uh they have been prohibited from learning itself so uh to the upliftment of the

society to empower such sort of people that's where the missionaries focused on the lower
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level of the society so when they focus to give uh education uh empowering them through
some vocational uh training and all so that's how they started to feel the goodness in the
Christian uh missions so that is where this they shifted from the so-called Hinduism to
Christianity um why because their life had been changed tremendous they were not permitted
to read here they are studying uh they can read they can study they can go to upper level so
that is why people started to change their lives from Hinduism to Christianity and those are
the main agendas of the missionaries too uh to enhance to empower uh to liberate to say to
liberate these lower caste people so another point to be added in this one is that even the
(cast?) the low caste people were not permitted to enter into the temple the worship place
even it happens now the Dalits are not permitted to enter into any Hindu temples most of their
temples, some issues happened there even last year in Maharashtra, a Dalit woman being
stopped entering into a Hindu temple, so those accessibilities have been destroyed, by the
empowering acts or the deeds of our missions, the Christian missions, that is why the
conversion, the mass conversion actually, happened uh from Hinduism to Christianity so now

those are the facts here.

Gabriel: yeah interesting. Do, as you yourself mentioned here, an alienation has been coming
up here, with Christians feeling alienated because of what Hindu nationalists are saying and
so on, how widespread is this feeling of alienation, how does it manifest in people, in their

psychic or,

Jeevaraj: yeah it's uh to say these are all actually uh they the so-called alienation they see
Christianity as a religion from outside. It doesn't originated or originated in India that's all so
whatever comes from the order comes outside of India that our country they think that it is not
part of our culture or tradition, so when it comes to Christianity they think that we means the
so-called Christian religion is the root cause of storm and spoiling or destroying the traditions
and cultures and their social structure which had been built for this many as they feel in that
way for example I'm a Dalit, I'm an outcast, to be very frank and now right now I'm doing my
doctoral studies means PHD, I’'m doing my PHD, and I have done my Sanskrit language uh in
order to get into a deeper level of my research in Hinduism, uh we should know it, but during
those days it means Sanskrit is considered to be sacred language the holy language, which is
but can we study only by Brahmins. OK, but now as a Dalit, | am I'm able to read, write and
I'm able to teach Sanskrit to people. What they say, is that during those days, it's a it's one
kind of law that they had earlier called to be Manu, the Dharmashastra, ok Manu they say, the
law of Manu, you so in that if a low caste listens to any of the Sanskrit mantras you may know

what is mantra means the chanting of the Hindu religious texts. OK if any low caste uh hears,
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oh means listens to it, then the lead lead it's like a mercury that has to be boiled and poured in
the ears of the world so that's a lot earlier I'm talking about, yeah so if uh if he it has been
taken into his brain or it is being recorded in his brain, then the head needs to be taken off, so
those were the loss during those days. So uh in that case now as a Dalit | am accessible to
Sanskrit and accessible to Vedas and accessible to all the religious texts, | know better uh
Hinduism than them to say now because | finished my Masters in 2014 and right now I'm in
and so I'm doing my doctor studies as well as | was there in the teaching level for several
years more than nine years of my teaching career in Hinduism itself and | know better than
what they know. All these days it has been kept in secret and now we know or when | know
things then | started to raise question against their discrimination yeah they don't want anyone
to raise against them any political questions cannot be should not ask any political questions
or any social related questions. They wanted to keep us just as like our ancestors they don't
want any development in their society their people need to be the rulers and we had to be the
servants and slaves also. So that is the mentality that they have when the Christianity came
and the Christian missionaries came, they say that it is due to their uh education it is due to
their propaganda of Christianity which speaks about equity and equality that demolishes our
own social system which cannot be accepted and that is why you are not part of this country
you are not part of this social system, and that is the reason they say that we are alien not part
of this culture because we don't follow their cultures and traditions means of course traditions
cultures we do follow but the discriminative cultures and discriminative traditions we omit
that, we fight against that so they cannot accept it and that is the main reason they think that

they cannot. We are some sort of alien towards them.

Gabriel: OK yeah. I’ve heard that Hindu nationalists sometimes accuse Christinas of being
western spies, or western affiliated, like spy and traitors and so on. What kind of relationship
does Christians have to the west? Uh like what relation does Indian Christians have to the

west?

Jeevaraj: you're asking this right now right means what happens now what do you mean right
now today yeah see one of the reason for that is that uh still we have very good relationship
with our mother organizations, uh uh adjustments I'm talking from other most of the things
means if you take the Lutheran churches in India, so I'm a Lutheran now, so you so Lutheran
churches in India we still have very good connection with the with our mother churches like
for example exit mission or Church of Sweden or ALM or any any of it you you may know all
those things when they come here. we hosted. and until 2014 it was not not not at all an issue

over the government or anyone. Because it was after 2014 when BJP Bharatiya Janata Party
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took over the the ruling, as a ruling party in India, they start to suspect that we give some sort
of information to the foreigners, because even to the westerners, say because, we still have the
contacts, and we still uh host people here, and they come for a visit and that's how they slowly
started to stop uh giving uh visas for those who come for the religious or any social related
things. So there are no business visas being given, when it comes to church related programs
these days, when someone comes from West, or from the European countries, they think that
we, some sort of, sell the informations that we have, so that is amazing stuff

Gabriel: are are there anymore, India used to be a colony of Great Britain, UK and so on, are
there any like, | can only imagine, that there are certain left off consequences of that
colonialism that left a certain image in the Hindu psyche that Christian countries colonizing

and ruling a country several decades, and years and so on.

Jeevaraj: Off course the impact of British yes and the East India Company uh made a very
vital uh change in the psychic psyche of India definitely I would say uh but when we uh uh
dig deeper uh definitely they're not some support any of the Christian activists in India per se.
Uh, that is the reason, uh when when in 17, notify to protestant missionary game he was not
permitted inside the east Indian company region that is British Empire one he landed in
Danish region, in Tharangambadi so Danish ruling place. Gabriel: Danish? Jeevaraj: Oh yeah
yeah yeah the were Danish ruling places in India and that's why he landed there and he was
also the first German missionary who came to India | mean I'm talking about the Protestant
missionary, was funded by the king of Denmark. Gabriel: OK. Jeevaraj: so yeah so if you
read those of articles and you will find the history and you will find out what it so he landed
there it's not only there in 18 N in in 19th century the earlier part of it where Baptist
missionary came with I'm talking about the popular missionaries in India uh those uh minor
missionaries or there were quite number of missionaries but these were these missionaries
contributed a lot towards the development of our Hindu nation our Indian nation to say so the
Baptist missionary called to be William Carey the William Carey also landed in East India
company region regime where he was not given permission to land there. So once again he
went to uh went to Sarangpur which is also uh the Danish region so in that case like uh when
uh uh uh so the British East India company never ever supported the Christian missionary.
But the oppression or the the the way that they ruled over Indians actually made a quite
number of Hindus to hate um the British, to say Christians yeah, why, because the cross
wasthere, on the cross was there on their flag and when cross comes obviously this
Christianity for everyone and second the 1850 sorry 18 yeah 1857 the independent the

independence the movement of independence happened in India that also related to their
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religious problems for example when they used the rifle the gun to say before the well what
the war is it so there were quite a number of Indians who were employed and the britishers 1
uh they were asked to use uh pork fat for the lubrication yeah so which is not at all
comfortable for either for Muslims or Sikhs or Hindus to say so for in those that's some sort of
like it's also like was sacred animal because one of the incarnation of Vishnu one of the god in
the in the trinity for them uh took aboard incarnation for them and when it comes to Sikhism
they don't go with the definitely no because Sikhism is a and (emergamism?) or confusion of
both Islam and Hinduism so definitely no. But when it comes to Islam it's an unclean animal
it's an unclean animal so no so that is where when the religious sentiments why the britishers
they always looked at the britishers as Christians and Christians ruled us and Christians are
the one who discriminated us Christians are the one who took all all of our national resources
and that's how it has been blue not as a a country or britishers or British or East India
company and all so, it was when it comes to India anything that you talk everything is related
to your religion OK so which religion you belong so as I told you earlier uh society in India is
inseparable. Gabriel: OK Jeevaraj: so that is where still they think that you have ruled you
have spoiled you have stolen this this is these are the some of the allegations or accusations
that have been kept towards Christian people and sometimes they do even ask us are you are
you not ashamed off following the religion of those who oppressed those who stole things
from you and they those who kept you in slavery for several years more than 300 years.

Gabriel: OK
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Bilaga 5

Gabriel: So please, can you state your name and your profession, what do you work as and so

on?

Peter: My name is || | I ' working as a pastor as well as advocate in
. ol Nadu in India.

Gabriel: Are you in northern or southern India?

Peter: Tamil Nadu means it's a southern India it's the bottom of India. As you know very well
that India is a secular country. As per our constitution. The India is not a Hindu nation, India
is a secular country. Our constitution provides all the religion to propagate their mission, it's a
freedom of religion we have. But they recently and the from the political purpose the Hindu to
our people or (RRS?) people they are attacking on minorities, Muslims and Christians. Not
for to make a Hindu nation, to get a political power in the central and state. It said they used
the tool to get the power in central government and state government. So in the in the earlier
days we have we have full freedom of religion to propagate the gospel work, mission work,
but nowadays everything slowly (?) so we as the Christians, we worried about the human

rights and fundamental rights.

Gabriel: yes um, my first question here is, kind of goes into that. According to Open Doors
report, destructive Lies, Christians are often discriminated against and bullied, by Hindu

nationalists. Do you agree with this claim?

Peter: Yes, | agree that we are discriminated on the basis of religion by the Hindu nationalist

and not by the constitution of India.

Gabriel: OK Yep. My second question here. | combine it a bit with the third, because they
kind of work together here, eh. What kind of negative attitudes and remarks are Christians
exposed to in everyday life, and what kind of stereotypes exists of Christians and how do
Christians react towards eh this?

Peter: When the, when we have the problems by the Hindu fundamentalists the first thing I as
a Christians you know that we are minorities below 2.5 it's a very less percentage in India
though the Christianity came to India in the 1st century through the Apostel Thomas but still
we are 2.5% due to the economical conditions. So when the people, the Hindu poor people,

attacked the Christians first we have to do | say Christians we pray then we are the people to
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oppose uh this kind of attitude to raise our voice together and uh some organize some rally, or

some terminals, some protest.

Gabriel: yeah, how, eh, Hindu nationalists are arguing that people who are not of Hindu faith
are not Indian citizens, eh, contrary to the constitution. Is this somethings that effects
Christian, eh, like how do they feel, having been portrayed as, you are not Indian citizens

because you are not this faith?

Peter: For me they don't know right to say that aspect of our constitution. we are also Indian
citizen we have every right to propagate and if | am a Christian today | have a right to convert
into Hindu Hinduism tomorrow or next month | have your right to change my religion to
Muslim or Sikh. But the Hindu people they say that if you are not a Hindu you are not an
Indians they connected religion with their nationalism, national identity, it is against the
constitution of India so we are the people, Christians we say that we are also Indian, we are
not a alien. We accepted Jesus Christ and converted into Christianity, not against any Indian

nationalism, it is our right which is given by our constitution.

Gabriel: OK. How do Christians identify themselves, eh, around...when the Hindu
nationalists are telling them that they are not Indians end so on. The Indian identity, what is

it?

Peter: If you are, if they feel like this we are the people our Christians missionaries our
Christian institution only, started a school for school for poor children, without getting any
money. They are the people who started the home for children, the hostel, to give education,
to give shelter, to give uh protect from the all kinds of evil. We have the schools it is running
not only for Christians but majority 80% of the students are Hindus. So they may say that we
are alien, we are not Indian citizen. but we as a Christian, we proud to say that we are Indian,
we want to serve you, we want to love you, we also want to take care of you even though if

you oppose, if you discriminate, if you torture, we want to support like Mother Teresa.

Gabriel: yeah. | was told by [}, she took contact with me and we have talked about it and
so on. She sent a seminar you held about women in India, and | am curious,as part of the
question but also personally, what’s the women situation in this, on identity, in India, being

Chrisitna?

Peter: Yes, the women are the strong pillar of the church. In all the church you can see when
we compare with the men, women they have strong faith and strong witness and they are also

supporting our mission one side, other side to support the nations. In in India 90% of
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Christian women they belongs to Dalit background, not the high caste people, all are
economically not sound people, they're poor. Though they are poor condition, but their faith is
very rich, it's much appreciable, even today the Dalits are facing so many problems and
discrimination, particularly in the rural areas, You if you see the village, any village, then the
villages name is one, but the Dalits are living separately, the high caste people are living
separately, the cremation center also separate, not uni, not unique, it's that separate temple,
separate church, separate graveyard, even they can't marry each other. In some areas the status
of women particularly the Christian women, now they come forward, come forward to go for
education, higher education, when you compare with other Hindu people. Because our church
IS giving opportunity to educate the women, to empower the women and eradicate all kinds of

evils like discrimination, or some oppression, some male chauvinism like that.

Gabriel: um what you brought up the caste system, which | understood is very widespread in
all of India and so on. How does Christianity interact with this system, uhm, what relationship
ah?

Peter: According to our scripture all are, all are created in the image of God. Neither Jew nor
Greek, neither male nor female, all are one in Christ. But in India, mostly, almost 90%
Christians converted from Dalit background to Christianity, some high caste peoples are
there, only few people are accept, accept the cast, accepted the caste discrimination, but rest
of the others they feel that they are one in Christ. In the beginning, particularly in the Catholic
Church, still they keep the caste, even the Dalit Christians cannot marry a high caste Christian

till today.
Gabriel: Interesting

Peter: Yes, a Dalit Christian cannot marry high caste Christians in Catholic. Even in our
church some almost high caste Christians they never marry with Dalit Christians. They're,
though they're Christian, indirectly they keep caste as some inside. Gabriel: Ah. Peter: It's
something even they spoke you glanced at that caste, how can you stand before you, this they
ask such a question like this. So casteism is a root cause of all evils not only in in other
religion but also in Christians. But our Bishop, our church Bishop is comes from the Dalit
background, because our church is 90% are Dalits. So we are the people, one day we are
working for the our Christian identity, and also to work for the Dalit identity, and also work
for the humanity all over India. As you that, as you know that, now you just you go to the

Google, click the Manipur problem in northeast India. | send, a | send one video, one tribal
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women beaten by the higher caste people, and shoot her, yesterday, so the last couple of

months, the problem is going on but government is keeping silent.
Gabriel: OK

Peter: Yeah, | will send some video after our conversation and you can see how the Christians

are discriminating and violating, more than 200 churches burnt in Manipur.

Gabriel: um would you say that there's a feeling of fear for Christians, are Christians fearing

every day or?

Peter: Yeah, we are facing everyday new problems, after the present government came into

power.
Gabriel: Would you say the fear is stronger in certain parts of India, than others, like hows?

Peter: Even in in our place in north India it is all the Christians are in under the fear only.

They can't go openly, they are they are really the in pressure situation, strong fear.

Gabriel: OK. Just gonna’ look here, if I have any more questions here, prepared. Eh, so, from
what I understand here, Indians do not feel any like strain between their Christian and Indian

identity. As you go there with secular, eh, India is a secular nation?

Peter: Yeah, because I live in my native place, yeah around my house all are Hindus, we live
together and love each other, we help each other, we don't have any differentiation. We feel
that we are Indians, but the political party, in my state, the present government cannot rule,
because we are different, we are for the people, we are for the right, we are for the
fundamental rights, we are working for the human rights. So in our state, no problem, but in
other state they are really under pressures. Now, the present government, giving hardship to
the minorities, not giving permission to construct the church, not getting uh for the even some
people unable to bury their dead bodies, they won't allow. Garbiel: Ok. Peter: It is a many
problems, not easy to live a Christian life in India in future, yeah but we hope, that in since 1st
century the Christians are persecuted so it will continue but it is our responsibility our witness

the glory for the work and the glory for the Lord Jesus Christ.

Gabriel: Yes, so | think that was all my questions | had.
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Bilaga 6

Gabriel: So the recording is on. Do you want me, uhm, in my assignment, I am having as a
basis I will not be using your name. Unless you want me to use your name in my work here,

in my Bachelors Thesis. Do you want me to keep your name secret or how?

Brighty: No problem, my name is actually, in India, it is my name is Christian, and also I'm in
Christian background, Christian certificate also I'm holding now, and also I'm working in
Christian organization called, a voluntary, National Christian Council as a vice president, so

no problem for me, keep it.

Gabriel: yes it's great to hear. | am start asking the questions now. My first one here is, what
Christian denomination, Christina branch are you, Lutheran?

Brighty: I came from the denomination called Bakht Sing, uh he's uh one person who is come
from the uh came from the Sikhs, Sikh community, he he converted into Christian and also he
founded a Bakht Sing organization called Hebron fellowship in that fellowship uh my father
is a pastor, Gods servant uh since 40 years uh so that's where we are uh born and brought up

in that Hebron fellowship.

Gabriel: OK, so. Her comes the first real one about identity or so. According to Open Doors
report Destructive Lies, Christians are often discriminated against and bullied by Hindu

nationalists. Do you agree with this claim?

Brighty: Yes I agree fully. Destructive Lies means Information that is NOT true and is used
to destroy a person or a community as a whole. So, yes the lies that are said about Christians
these days in India are very destructive in nature. Also not all Hindus, it is by the few
Fundamentalist, groups of so called Hindu religion.

Gabriel: umm. What uhm, I’m kind of combining this second and third question. What kind
of negative attitudes and remarks are Christians exposed to in everyday life, and like, what
stereotypes exists of Christians, and how do Christians react to all of this?

Brighty: Negative attitudes are put into common people's minds that Christians don’t belong
to India. They believe in a foreign religion, and so they are not fully Indian and such false
information makes it very difficult to live in dignity without being feeling humiliated.

Stereotypes is that some of the movies in India show Christians as drinking more wine or
following some western culture of dance and so on. Those stereotypes are made to be

believed about Christians. For example, Gabriel, | come a denomination called Hebron
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Fellowships. We are not allowed to go to movies from childhood. | have not gone to any
movie theater all my life as per my Church rules and conditions. But the stereotype about
Christians is that we are all fully into movies. Also about wine. | never know any wine, but
as the movies project us as drinking more wine they branded all Christians to be drinking
more and more wine. Not true. Also the stereotype put on Christians is that we convert
forcefully or by giving some inducements or by offering materials like finance and all. ALL
not true at all. But these stereo types exist that humiliate us as they are not true of Christians.

Gabriel: Ok. My fourth question here is that, Hindu nationalists argue that the people who are
not of Hindu faith are not Indian citizens. Is this something that effects the Christians, and if it
does, how does this effect Christians in India?

Brighty: It affects Christians because in the Freedom Fight for India many Christians were in
the forefront. Christians were in the Army, in Defense, Navy and all departments. Many
Christians contribute to the nation in a significant way. Many are Nurses, many are Teachers
and many are social Workers developing the Country in helping the needy in the country. But
still this kind of negative branding is very sad. | am a teacher working with Children with
Special Needs like hearing impairment, autism, slow learning skills etc. | have hundreds of
Christian friends in this and in other teaching profession that are making a remarkable
contribution to the nation building. But still this negative tag, like we are anti national or
such, just because we follow Jesus, is not fair and it affects the minds of all especially women

and children very much.

Gabriel: Oh. My fifth one here is, how do Indian Christians identify themselves, when Hindu

nationalists tells them that Christians are not Indians? Do they feel alienated?

Brighty: Christians are often told that they are not Indians. But Indian Christians fully assert
and reply that they are fully Indians. But many times, in the public media and in the social
media so much mud slinging is done on the community and that brings the feeling of

alienation

Gabriel: umm. Do Christians feel a strain between their Christian identity and their Indian

citizenship identity?

Brighty: Not in real, but many fundamentalists want to cause this strain between Indian
nationality and Christian Identity. In fact there is no issue. We are born Indians, by faith we
are Christians. That's it. The false propaganda and false publicity is made to create doubt,
uncertainty and to gain their political mileage. It will be necessary for the Indian leaders, both
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political and those in government, to control these negative publicity, to ensure that all

citizens including Indians live in peace and happiness and with dignity.

Gabriel: Yeah hmm, I also have one here that. I’ve heard that the, this one is not part of them I
sent six questions, and so on, this one is one that I run into as I interviewed people, I’ve heard
that the caste system, is very prevalent around the Indian society, and as | understood, it is
more prevalent in villages than cities. How does Christianity interact with the caste system,

what relationship does they have, if we say so?

Brighty: Yeah, actually in India casteism is a very crucial part, actually they are believed that
uh like Brahma, the high cast people came from his mind, little lower came from his chest and
below that came from his legs and least persons came from his feet. So they believe the feet
persons, well they came from they are called Harijans. They are actually, foreign
missionaries came to least villages and who are ignored persons, they went to them and they
give the they give the education and how what is the that health issues and hospitals, they
gave to this least people and that love Jesus how he loves the person uh so they showed to
them and so many least, these ignored persons, believed Christ at that time. So that's why
these high caste people, uh believed, that Christ is came from only, belongs to this least
people only, so they are thought like that only always uh these people only SC,SD and these
least caste people only, believe in Jesus, they always they thought like that. But our God is a
came from Judas he's the king of kings and Lord of Lords to all, but they believe like that,
also Indians are very in now so many other caste people also converted as a Christians uh
through the Jesus love uh so but this casteism is a crucial part in India.

Gabriel: Ok. You yourself mentioned here that women and children are very much affected by
the harassment of Hindu nationalists and so on. Could you go in a little bit more in detail

about this? In what ways are they affected?

Brighty: yeah, so-called people who, you, brainwash the people these people came from uh
least cast who believe in Jesus, they are Christians. So that's why in schools and all the public
sectors, government sectors, they ask for caste, when they uh they released their caste nam,e
uh definitely other person and other children may get the idea, these are the least caste, the
these are the these people, came from the Christians so that's where they are these are the very
least people. Like that the discrimination started from childhood only and also women now
are part is when we go to the outside and marriages oh whatever our marriage life and this

time this time things also casteism is placed very big role. Uh so that's why when a woman
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having this so many qualities, but they discriminated with caste, and they’re discriminated

about the believing in Jesus, so it is effective definitely it's affected women's life also.

Gabriel: Ok. Would you say that right now, the Christian community, is there any, in the
community that’s close to you, the church that you’re going to and so on. Would you say

there are any fear right now? Feelings of fear, or alienation or worries.

Brighty: It's now it's way uh difficult to hear as it to living in as a Christian in India. North
India, all affected, all the churches burning, and all the believers of Christ Christians, gone to
get portraits and like that, already so many persecuted, things are happening in north India, uh
they beaten them, and they burned the churches, burned the churches and all, the persecution
started, is a fear actually, now every day uh in north India and South is little bit less, but it is
coming to South India also, but north India it is very uh fearful now, north Indian Christians

are very fearful, in church.
Gabriel: Uh where are you now, are you in northern India or southern India?

Brighty: I'm in South India so, but, and also uh there is a persecution now, 2-3 couple of
months, that is Manipur. Manipur is burning now really Christians all or died and they are
crucially ah beaten up, and all the Christians through to the forest, they are living in forest, no
water, no food, no clothes uh like women and children are very very, really, they are
struggling a lot. But as they are mentioned we are planning to go there noe, actually transport

also, it is difficult now, to reach them, is happening in India now.

Gabriel: yeah I'm just gonna look at my uh... I think that’s all the questions I have.
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